D 245

Mediumship with respéc? to ideas is not only very wide sprea&_
but ie also-the most insidious form of this phenomenon. It grows
very largely out of intellectual indolence and as work, in the
intellectual sense, is* even more distesteful to the average
human being than the more obJective forms of labor the consequence
_ia that ideational mediumship is probably more the ruie than the
exception. Ideag, received and aocepted as suggestions without
the use of'the dieerimlnetivg»activity of the mind are not really
the . less of i:e individual vho Teceives, holds and expresses them
iz this BEAEG. Such‘envindividxal is but a channel for the ideas -
in question, he is'mot a thinker of them. To be sureg‘it is not
necessury for the ideas to bve original before fhey mayvbe prgperly-;
called the ideas of a given individual, but it is necessary that
his thought-relationship toward them should be positive and active
and that their aeceptance should be based upon an sct of self-:
directed discrimination. Now most- ideas that the average indiv~°
ual holds afe but sugiestions reeeived by him from the envigpnh
- ing ihfluences of church, party, newsﬁapers,.advertisemehte,etc._
Pvedominently the publicity agenies of'the day capitalize and
exploit this fact. Anfespeeially marked/apblicetion of this
prdceelure is to be feund in most of the currept adveitising
methods. Strongly asserted and eesentiallyvsiﬁple_suggestions
a are made in attractive formms and repeated endlessly on every
side. Affer a time the individuals sdbjected'to tpese impyessions
takes them into his mind without ever having reflected upon ﬁhem :
critiecally and proqeede to act in the‘senee that was_desired by
the advertiser. It is really a modified form of hypnotism®and the
effeet is a more or less oomplete control of the actions of the

: victim.bizﬁediumship of ideas, Propaganda, in the’eense that woeﬁ
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has come'to'be understood,éapecialiy since_the world-warg is simply
a syetematieiproceee of instilling ideas'by sﬁggestion so that they
are accepted without réflective discrimination. In this way large
- portions 'of the public;éven‘td the extent 6f fhe pnedominant

» ruling portion of a state,ere reduced to‘mefe mediums for~ideas
whioh are the dctual thought of only a few dominant 1eaders.'
Milita:y education is an out—standing example of this method. The
'mllitaxy -ideal is beautifully formulated in ‘the words of Tennyaon,

4 .

"#Theirs not to reason why, - .
"Theirs but to do and die.v.

7This is nothing more nor less thanfpure mediumship in which the
. individual abrogates his moet precious pre-rogative of individ-
ual, self—direoted thought and'beeomes a. mene gﬁr:?griggaghose
" who stand in the position of leaders, All phases of regimented
consciousness whether religious. politigcal, military or sooial
i:enothiné more nor less than ideational mediumship.‘ ‘
While ideational mediumship is considerebly less pernioioua
than psychic mediumship, especially in the more pathological
'form. yet it tends to produce a condition which, if not checked
in time, will almost certainly develop into the latter when the
subtler or psycnic.nature‘begins to awaken. into aetivity. The
ndbit of being a mere channel for idees, as, contrasted to being'
a tninker of those ideas, is‘veryveesiiy tranefoxmed into being
a channel for psychic impressions. This eOurse,”persisted.in,
1eads to weakening of the individual will and ultimately results
in intellectual suicidsé whioh, in its tuxn, is followed by loas
of'selg;conseious consciousness or real exiinotion as an indiv-
‘1au51J This is disasterous.’ | . | | ,
Tovavoid a possiblepmisundenstanding it may be'néll to point
ont. at this time, the distinction between ideationel mediumship
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and the conscious expression of the ideas of others in a way that
1nvolves no weakening of the power of self-consoious and dis~-
oriminate reflection. Lhe latter activity is. well instanoed in
the case of the historian of philoaophical ideas. The .good '
historian. it is true, makes it 8 professional virtue to keap

his work,as nearly &8 may be, uncolored by hig own philosophio

point of view. Ihua.yin the generic sense of the term.,he is

& medium for the formulation of the thoughts of other thinkers.

But there is no mental passivity in this work. In,fact, quite

- on the contra:y, wortn-while historioal woxk requires & vezy

positive mental discipline and an active development of dis-
orimination.. So there is nothing weak oy invidious-in'serving
as a medium of ideas in_ this sense. The outstanding differentia-
tion between this-activity and ideational mediumehip lies in the
fact that the,historian knows the distinotion_between the ideas
ne is formulating and his oun ideas. If it so happens that his

,1ﬂdividualothought;accords withhthat‘of a partieunlar philosopher

who may be undexgonsideration, it yet remains trﬁe‘that‘this

aocordancé is achieved by'self-oonsoious'and independent reflection.

There is no ideational mediumship in this. In evexy cage the
explig¢itly
ideas of othera are formulateqmas their ideas and not as the’

expression of the thought of the historian himgelf. In contrast,
agceptance orx

iaeational mediumahip involvea expression as one's own,without

independent refleotion, 'of  the ideas which are xeally tho~fxuit-

age of another's thought. T
In the case of the student who stands on the border-land of

occult knowledge the diffioulties arising ‘Prom a. tendency to

ideational mediumship become peouliarly aggravated. 1In the

case of tho individoél»movingbin tﬁe sphere of ordinatyfexote;ic
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consciousness ‘this mediumship doee—not involve immediate dangers

of grave import. He is 1arge1y reduced to the status of a mexe
unit in tne ordinary nass of humanity possessing no individual
significance, but he may continue thus as a mere member of the
common herd for many incarnationa without incurring any especial'
‘.danger that would threaten such autonomy as he ‘has. But the
student who has opened e little the door to the occult gide of
his nature stands in a very different position. While on one
hand,, he comes within the range of new powers of consciouaness
at. the same time he stands faoo to face with what, for him, are
unknown dangers. It inclined to mediumship, he may become a
channel for ouxrente of consgiousness and force that may rot

the very substance.of his inner nature. That is, provided _
such tendency ie~not~checked'in time, Tne fundamental dangex
of mediumship does not lie in the negative ox dark character of
the apecifio ourrent.chzgnglgérenlgi?feé, rather, in the tendenoz
to gaesivi ‘This is Just the respeot in which mediumship can
become 80 ineidious. Profound, noble and beautiful fdeas .
enfolded in an aura of illuminating energy have,‘on occasion,

' been tranemitted by mediumistic methods. So far as mankind ipv
general, is concerned, the.Value of these ideas and currents is
knot less beoause they have come through anmediumistic channel,
‘They stand beﬁore the bar of human intelligence on the basis of
thelr own inherent value, But for thelindividual medium the«
‘case is quite differentf‘ ﬁniess»eontinuously protected he may
equally well serve ag a chennel for’darkiand destructive ideas.,
His inherent passiviam is the'weakness:that makes this possible.
'Furthetmore,.regardlees of’nhetner the current-playing through -

him igs light or daxk,; noble oriignoble, the persistent practice
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of paesiviam tends towarﬂ intelleetual auioide and the loss of
individual autonomy. If the medium is sufficiently pure he will
be saved from.descent into the pit of the evil oY dieintegrative
' si&e of Nature, but none the less he will gradually fade away as
a self-eoneoinuavinaiyidual,; This is the fundemental danger of
mediumship, . o o \

It should be readzly seen that for atudents of the occult the

dangers of mediumenip of passivism are little if any inferior to

. {those arising out of ever-developed and hardenéd egoiem. Theee
two types of danger are really diametrieally opposed. ;ney are
the Charibdie ana Sylla of Oecultieu. The:man of overly developed
and hardened egoiem eecapes the dangers of mediumship, it is true,
but on the other hand he rurs the risk of self-conscious identif-
ication with Evil, Hia autonomy &8 an individual may remain
shaxp and clear'for'great cycles of time, but if ‘he hae‘become
-identified with Evil he etands eternally separated frum Good,
. whioh is eimply "God"® taken 1n the positive sense. The penalty
of paesiviam earried to the limit is loss of autenemy ag an |
individual, or, in other words, loss of self-conseiousness. The
‘eonsequenee of- strong and hardened,egoism, arried also to the
“linit, is individualized consciousness 1iv1ng.through,Eternities
in.DarkneseZ. ‘Howeve:g sinee the concern of the‘preeentuchapter
is mediumship an& its prdblhms‘the de#elopment of the sighifie-
'ance of this eecond danger of the~Path doee not properly come here.

In general, the subtle aspeete of pssiviam constitute a prdblem
of more-impgrtance than its more dbvious phaeea. The medium who
'has,goeefar-qun tﬁe ?ath<ef psychical debauchery isy in his :
‘ own.yerson;,a seffieient &anger s;gnallio wafnsaway 511 but the
densest and‘most.eﬁupid of men. But such is not the\c;se on the

~

- . : /
level wbere Passivisy May pnave all the gseeming of a virtue
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For here thoee “who poeeﬁs real nobility'of heart and inherent

fineness may be seduced into the fatal bye-path, provided their

- nledom hag not been eufficiently alert tc,perceive the danger.

relatively :
Undoubtedly eelf-abnegation ig a virtye, but there is also a

sense in whieh it ie a sin. Abnegation of earthy or eepnrative
personal pre-rogativee undoubtediy means epirifnaliadvancement.
and since tne bondage of man t0'metter-inheres in ettaehment to:
euch'pre-rogativee it followe,‘naturally; that;eelf-ebnegatien
in this sénse ie oflhigh importance. But when it comes to the
sbnegation of those qualities,tist give o man his redd dignity
as o man and as a epiritual being the case is quite different.
Such abnegation is a sin, Now, Just as on certainlevels, the :
most frequently manifested, men cling to the assertﬁion of
personal egoism, there are other levels where men seek to.
abandon themselves with equal intensity. Here Self-abnegation
takee on & form that is almost a passion and consequently tende
to step ‘beyond virtue into a sort of eublimated sin. . For those
attracted by this level abnegation even of nanly qualities may
-‘become tempting.. Thie explains how many naturee respond readily-
to demands not to reeiet But to become & paeeive instrument.

The view is wide-spread: that»man, the thinker, is a rebelious
'entzty etanding 1n»oppositien to "God" and to epiritual conscious—
' ness. Hence, for men to realize "God" or to become spiritually
. self-directed

. awakened he-muet abnegate himself, as a thinker. The ideal gs to’
reduce. nimeelf'to an instrument through which God‘&oneeiquanees
or SPiritual Light may etream.- Thus by renouneing'himeelf’as the
conecioue thinker he becomee sublimated as an instrument of
_Divine—Inspiration. Now all of this oontention ie so close to as

' fundemental truth and further owing to the fact that ooeaeionally
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~1ndividuals of exceptional purii'.y do funotion by this mesns as
channela of Spiritual Light, it f0110ws as a consequence that

many. studentsa .of finest motives are lead to follow this course

" of training. The all-important fact is overblaoked that by this

proceedare, if followed sufficiently far, individual self—conecious-
ness is forfﬁkted and the individual fails of realiﬁ.ng ‘the

highest destiny of man. Abandonment in Spirit is not man's

‘ destlny but self-canscious spirituality, and this is the‘vital
distinction. : ' ' R .

-The truth is that the mind or manas like evéxy other.vehicle‘

of man isin réal;ty.an inétrﬁment for the expression of his )

.spirituai being; but not himself as the conscioua thinking
entity. This differentiation may seem subtle but it‘makes

'all the difference between true mastezy and a sort of sublimated

medlumship. Vherever man's apperceptive unity of self-
consczousness may be ¢entered whether on a. low or high plane of
Consciousnese that is the point Where he must maintain his

* autonomy unbroken. The plane of the °I am I" may be anywhere
from the 1awest level of personal, egoiam up to the -level of:the
true Atmic Selfy but the important oonsideration is the preser-
vation of the integrity of this "I am I" at all times. This

means that the "I am I" or selt-ident;ty must never at any time

be regarded as. inetrumental even with respect to the highest

. form of spiritual cons&ousness. . It should never abnegate or
'renounce ité statué ag the ruling Loxd eéen iﬁlthe prgsehce of

' thebgrandest'of Béings thax»étand ag objective on-any planew To

do so is £o be guilty’ofAtne great sin against the ”Hdly Ghost®

..or, in other'words, the Divinity that is man's own true self.

It should now be clear that even the noble light of Inspiration



D252.
can become a iorce,;eading‘fo_mén's un@oiﬁg{if'he xelaxes ﬁ1mse1f
to it in a negative way. Inspiritional thinking. ¢an, end often
does, beoome a sort of spiritual’ vice whicng while it spiritualizes,
at the same time undermines the individual, integrity of the man.
This happens~whgn the ind;vidugl holds‘himself as a mere pagsive
instgument:orwéedium for Inspiratione ‘Imséiratip# is a fdrce
which the ruling Lord, Self-identity, can and should seek to
control. If the. Self-identity ig centered on. the levels of
peraonal egoism this control iey of oursey impossible, but such ‘

is not the case when it is centered on the highex planes.
Inspiration may be regarded as a formless Light of Inaight

which is ap essentially spiritual quality. It is.not, however,
a self-directed ‘spirit that comes and goes a8 and when it
listeth asis 8o often imagined. It may be likened to the light
of the sun, wbich shines contlnuously whether oxr not that light ;
Cis received upon. the gurface of the earth. If the surface of a-
portion of the earth is tummed avay from-the sun or clouds enshroud
it then the light is not received theres AS the earth turna
furtheiupoq-its-axis or gpeningé appear in the olouds thgn’the
light shines tnrouéh and is realized. Now this appearance and
disapnearanoe‘of the 1ight might weil seem to those who have not
a sufficient knowledge of the laws of nature like a self—dlrected
coming and going of a apirit that is entirely 1ndependent of the.
operation of law, But for thHose who have'knowledge it is known
that the sun Bhines in uﬁbroken continuity and further the
appearance and disappearance of its light is due to earth |
relationships. The alternation of night and day is but a man-
ifeatation of the law opreriodioity which may be understood

and future periods of light may be foreseen and pdanned for
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aecordingly. The da,rkness of - em'elo ping clouds may be overeome

- by the apnropiate effoTt either by moving to another point of
the ea,rth';a sur;faqe where there are no cleuds or by ri.sing gbove
- . them in:an a.ir,shi\p.. ) The .é»a:ﬁe prinéépié is “tlfu..e with respec'f. to N

" the :lnne;;-f I,ight' of rInSPira’cion'. It shines é:tef;ial; ly in tt;e
inner’cons‘eiousne‘ss of maiy but it is hidden ﬂ;‘om the .oﬁtér |
. gonsd ougness more or legs ganplefteliy pé.i-tly .thro.ug‘h the action
of the ﬁer'ioaic p,rli‘nciple;‘and partly throuéh the enveloping ¢louds
_of Hayé., It is true thai;’for.' the mass of ma.nkind these qlou’da'
- v,rarely break and conseliousuness movés mostiy in the reiat‘ive ‘
darkness of the éxterxial world. But this does not mean that

the Light of Inspiration shines one wit less brightly on ita own
level.\, 80 by winning the power to pierce the clouds. of Haya at
will Inspimtion: c¢an be commanded. ‘ ' _

- 0f -czou:rzs\;.e:,s,~ it is not true tﬁat \Iﬁh-Spira‘biont ¢éan be commanded

in any senser’ guch as that of being ordered-about as one might
: command his :»aubordinaiee.' But it can be commanded just as -any
re.sourcé of 'natu':qe can be mastered by ~‘nnderétancnng‘ the natural
laws involved and acting in the apprbpiate ‘wayi'-. In this XK
mannexr it is possible to reach the ‘1‘eve’1 of Insﬁira'tion at _wiil
oy undérstan&l ng the aspect of the pe‘rio,dié brinci’ple involved
and by being ’ablfe _t_é .gano#é obsouring: ve,iis. , ThlB is merely one
of the powei'a of Yogg vfhich may be A,consoiousi‘ly invokede. Ii is

‘manifestly much'MOre smportant to ‘be val'be to comnand, the resources

" of Inspiration in this sensa than it is simply to be inspired. To

‘hold an attitude of waiting upon Inspiration is to tend toward
mediumship, Hile to seek command of Inspiration is to progress
toward Hastery. The one ;cuurae.._- at i.ts best,y leads towaxrd spiritual

negativism, the other toward positive Lordship.
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- This bringe~us to a phase of eonseiduéneea;feehqique'wﬁieh

‘ie both the most powerful instrument for reaching transcehdental

levels of>doﬁeeiousneeé and at the seme time may weaken the B

fiber of an immature capacity for indiv1dua1 Belf-direction.

This is the practice of Meditation. In the Btrict senae of

the word Meditation ig the samé powey as the limb-of Yoga known
the door to

as Dhyane.. This isn?mmediate'appereeptive conseieusness in which

the Knower, the thing Known and the Knowledge are deeolved into

bne aygihetic ihoieg »It is the level of omniseient aq@'therefere

éertain knowlLdge of'neinée It is npt‘knowmadgeeof Beeom%ngj

which is necesearily relative. This Knoweldge is, of codrseg

" identical with the Plane of the Light of Inspivktion. It is the

1eve1 that constitutes the nommal habitat of the,Buddhas,A But

not all of meditational effort reaehes to this plané. In fact,

'Meditation in this striet sense ia vexy diffiault to attain and

is realiged only after mastering all the lower steps on‘the ladder

of Yoga. Among these are Pratyahera and Dharana or the power to

control the modificatiens of the mind (manas) and to direct it

in contemplation upon any’ehesen object for asvlong as may be .

desired. It should be very clearly underetood that this iarnot o

an aet of aide—stepgbng the mind, as it were, but quite on the

- contrayy a most positive development and control of it. There

cun be no maintainance of indzv1dua1 eelf-identity without-this

development of mind. Now the most gommon praetices of meditation.‘

. 'Bo-called, are either the active directing of the mind into a

given field of contemplation oY else an effort to side-step the

mind in an endeavor to reagh Inspiraf;onw Neither of_tpese practices
are to be regarded as Meditetion in” the sense of Dnyana.bup.stand'

~ upon a Qistinetly lower level.; They meyloflmay not be hammful.
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‘ Heditatibnnin the sense thailihvoi#es an-active.uée of the
mind a§ something écnseiouéxy selfgdirecte@ dbés not iﬁvolﬁe.aﬁy’
. danger of beéomingqmediumisttc;and,jin general, is a safe and o
Qise practice; It does not.wﬁaken-but'tends %Q éf?engtheh the
 kmitkxkduxk power of individual self-direction. There are but
few individuals with whom gﬁﬁgﬁgfgiﬂgt degirable and for the -
vast majority of ma@kina it is a grievous need. . There is, in
-faect, but a small number amoug men in hom the power of 261f-
Jdirected‘tﬁbught ie developed to'the degree'neceSaa:y'to secure
the<preaervation of. individual self-identity throughout all
gtagesrof the Path. An active-mind is, in fact, a necessity for
_ the would<be oceultist, In this connection it is well to note
cérefully‘tﬁe words of ome of the know leading occultists of the
prgseﬁf déy. This ﬁaster*has‘said: "-ﬁgg do ndt"require;a
- pagsive mind' but onffhe,cpnt?azy—are\seeking for those most
activey which can put two and two together once they are on the
right sent --"; (Manatma Letters 1st eds p 277) This is very
aignifioant and ghould be noted well by &1l who have mediumistic
or passiatlc tendenciesa }
| nne‘thlrd.senge,of nedltation~involvéSAholding;the mind paésive.
Vhen this is done under thevright.cdhditibns-iﬁeaa.may‘be reéceived
into ﬁhe.mind,fﬂat are'nqt_actifely'thought. They may be-regarﬁed
as gomething like photographs where the m;nd plays the part of a
purely receptﬁve:aeneitive~plate. There isnoiactive diserimin-
ation involved here;- Now the ideas'thus regeived may rgacn ali
the way from tie grossest modes of consciousness to concepts of
very high épiritu;l value. The,yﬁrity and motive of the indiwidual
oi'graup‘sitting in Meditation combined witn‘envnronmenta1<con-

ditions are the factors which determine the type of result attaindd.

-
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Bﬁdﬁr‘thefr;ght,cnmbination of tgese‘factozg it is-undoubtedly -
.mvﬁrue thet coptnﬁbutiohs;m@y'bevﬁadevte'huﬁan.QOnsgioﬁsnegsvthat
are of gehuine apiritualjvalqg@ “But this factg‘noﬁe the‘less,
does ot kake it less true. that such practice dees tend toward
‘paseivism and the consequent WGakéning'ofAindividuél self-

- identity, Special conditionsg may Jué%ity éhe‘use of éuch forms

- of meditation but«their extended use is frought~with the very
real danger of awakening and strengthbning mediumistic tendencies,

There are two modes of txansformation in consciouemesa, 3

frequently confuseds that have radically diffevent dignificance.
.These are :piritualization and etherialization of consoiousness.
Spiritualization is tne penetration into timelesas and super- . _
spacial Reality or, inf other words, the realm of genuine
metapuysical cgnséiouaness; In temms of‘polarized-conscipnsness
this takes on the foxm of realization of Signifieanae. Thisrmay
or may not be associated with the subtle energy known ag
Radiation. If a radiant quality is felt’ as likely as not it n
.’will seem irritating and unpleasant rather than seothing and
delighting. As & matter of fagt the truely spiritual man is

more irritating and disposesto‘érouse antégonismvgmong thosg
.of his own generation than the~re§erse. This is due to.an
.inhereni QIésh ﬁgtween.Spirit-aﬁd Netter. Accordingly those
'individuals wﬁo‘haye found a goﬁfortably,begph in a group of:
habituéi forms. of consciouaﬁess will find'ue.truely apiritual
man to be a distinctly unpleasant disruptive reagent. At a.

1ater periad when the reagent haa had time to do its work it

will be felt by the seme individuals as & most benificient
'force. But this will be due to chan;es that have been effected

in the latter such that their nature becomes consonant or

\
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. syhchronous with the orzginal,spiritual Foree. Now, Etherializafian
of consoiousness is essentially pleasing in its effeet, It is 1ike
a rare wine which frees the sluggish mind - 80 that it is'bexn :
aloft on, the wings of imaglnation, In the‘beginning itg taste

. \p«\g..A
is sweet and nwen naturally crave‘it. but in the end it leada to

-

the drugged sleep and the awakening with the bitter taste in the
_ mouth. Thisg. subtle wine of etherlalization sends forth joyous
and scductive xays of sparkling llght, filling the se ses with
rare delights. Those who know of this wine'naturally‘niggé it
and having drunk,ever return for more.’ But as they return
subtly but inexorably their strength goes from them, until im
the end they float lovn the stzeam of Life to the Ocean, It is
not by that means that the Mountain Tops are sealed. |
the experiencing of
Etheriali;ation involveo one stage or another of of the state
known as Ananda or bliss. Herein lies its enermousvattracttve
power. It is'unquestionably natural that men should desire bliss —
rather‘than‘misery'and 1h'pringiple théré e§n~be-no objectioﬂ'to‘
this. But there is a world-of'differencésbetween‘superésensuOus
t 'Blisa, the accompanyment of Spiritﬁql Realiéation,.ana the various”
forus of subtle sensuous bliss. The qualit§ﬂbf seduc£ion or
ihtoxiéation:doas not attach to fhe formér‘while tngy’are.ve:y
marked in,tﬁe case o the létter.'iln;the orient they spesk of
-the “éod‘intoxicated man"e and in this we have a very significant
. phrase, God-inioxicatinn is not adeptsﬁip. And-whiie the adept
does ‘win to Bliss in the higher sense it is a gelf-conscious Bliss
« rather than that of selreahandonment. It is tot the indulgence of
oneself in the_enjoyment ofA“vibrations". All the lower blisses
‘are at‘tné command of’the,ong.ﬁho.haa-achie#egjuastery, but those

who center their desires upon them and linger in their enjoy=
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ﬁent un thé.riak-of‘never attaining td adeptship; Yow in ﬁhe
1cu1tivation of abandomment in the lesser blisses (Anandas) ve
hawe a form of<med1umship, for in the act of ebandoment con=: \
sgious self-rule is forfieted. In the practioerof passive @
meditation we have a technique that readily opena the doox to
the blisses growing out of etherxallzation of censciouaness
and 1n~thls lyes Lta}pr;nciple dangez. If the individuals )
engaged in thé‘practice‘are sufficiently‘pure they may realize
rea_ms of Oonsoiousness corresponding to the hlgher levela of -
Devachan but this is done at the price of postnoning self-
‘censclous attainment of the Tuxya state and, perhaps, of for-
fieting that possibility entively. By following this Patn the
‘student may become 'a Deva but he fails of maﬁ’s~great heéitage,
" 1.8y 0of hecoming ngreater than the angels“ for such is the
realiZation of the Adept. ‘ : | |
In tyis discussion most attention‘has‘been given to forms
of mediumship'thut'are éf a more sﬁbtle character. The dangera
of the grosser and more pathologlcal phases of mediumahip are
80 dbvious that this practice ls apt 4o be a temptation to the
- less evolved of men. But in its su‘btlﬂer foxms -;neiiumship is
so_disguised or may to so large am extent take on the seeming
of a v;rtué that men of'finesmqtivation ane real} nobility of
chercter may easily be dréﬁn agside from fhe trué'?ath to
Maatery ublesa they cultivate, what has often been called,
thetWisdom of the Serpent". ' Obvious dangers become their own.
signal of Warﬁipg.but whenAdanger'&ppeara ih’sﬁbt}e guige
séfetj lies only in keeping ever alert the kingly power of

.Discrinination.



