Dear Brother,priend and Teacher: March II, T937

Your saying yesterday that you were *"lonely" touched me, I
want you to know that if in any way I can relieve that loneliness
1 hope you will use me.Write to me,or visit me,whenever you feel incli-
ned and you will always be welcome, Any way always feel that I have
the truest affection for you,as well as. raspect and .adniration for
your mental ability and the beauty of your character.

I want to thank you for your eriticisms of my."Interpretation®.
There can not be .the slightest. doudbt that- 1 must.seem to a man.of
your metaphysical technique. and Mindu.tzaining as-a. yery crude. think-
er,and I do-not pretend to.say that 3. i&not such.an one .in fact.Ine
deed 1% could hardly be otherwise. My oxtremely -ecanty. education,my
“tendency to radical and 1rre.vc:ont skepticism,and my life~long habit
of taking my own way across lots to conclusions,with little regaxd
for rovered authorities,would almost ensure.this.-- anyway would
make it appear so to those who adhered to soms.accepted .cult.or phile
osophy. But you must not forget that y do not.profesa to be a yedant-
ist,any more than I do to be a Christian. I seem to be an Exlectic,
taking my own 'herever I think I find i.t..

Now to your entological critiei_sm'nqre it secems to me you fail to
get my point of view,I was aware,as you remind ms further.om,that. the
word wperson®,in its derivation,meant. a *mask”,but words grow,and. get
away from original meanings,and nowadajrs when a.believer épeakp..ot |
his belief in & "Personal God® he.doss not.mean. & mesked. god or one
who is only e mask and (naga,-nor does he necsssérny mean. that his
God 1s in human form.I have tried to make this 1ittle book not.so
much satisfactory to metaphysical casulsts as unde:standaf.bh..&o,fthe
man in the street, And to me it ssems that the. essence of peraohauty

in -
is not so much,any particular form as in galf-concoiousness,will, in-

-



Letter to Franklin P.Folff # 2
telligence and love and it .is with these qualities.that my mind.en-
dows w.tqréonalf. Goty My mind cannot seem to &coept.the Hindn dooe
trine of a "Erama® separate from & *Parabrahmat,In my pezhaps.crude
thought .;,_fcelftliat evegy whole must have. a,eéntex,-.a rnucleﬁs,and,.w
Perscnal. Ged is zm..zu;m;:?.‘g enter,and. yot mystioslly immanent
in ovei'y particle of the,*ho;é.noes not Ha;’tech_lv-aaxsommexé .fhat
.every atom of the universe is alive and conscious? Anyway that. is =y
view -~ that God the Person cannot.bs. separated. £rom God.the ALL,but
is present 'as life and coneciémmeaa in evei‘y particle. of the Uni-
versal Bubstanoo.;. But that.this life and consciousness is. largely
latent life .and & conscicusness.that. has not. yet reached gelf-con-
sciousness, is pof.entia.lity _rather than .activity,.butfcanabe,aunned
and amot in motion,uth any desired. dégrn of. consclouéness,a.t ‘Any
instant by that personal gelf which. is both .eent ral.and. nniversa,lly
immanent .Iou sa.y that Brama is 'dopenda.nt * upon. the.. "inseen®, and
is thersfore a 'ua.ya!,but.as I see it,in the final sense the pzinci-
ple is as de:péndent.'upon the. person as the. ye,:soi.is.-gpon. the w
prinoiple,whexe all are gne,even laya mst be incinded in the e
hut;m complete roé.uty == al] these distinctions,metaphysical. u':d.,au-
entific,ars onlyirbitrm efforts of our own minds to make th:.ngs
' someway'us!abla by those minds. But I may be very stupid,
Yet I want you to gst my idea that God,to our minds at least,is
. a Paradox, and must always appau.'.luel'x.and therefore. must always be
tous a B&stery,and'in.thié,ﬂew arguments as. to vhether éqd..._-ts..;.o_ve
oT love ;5, God, or anything. else,iecomogz more. or . less \qa‘.suist,tcu
and of no practicsl value, And a working faith,as rcasonable as Ay
be,is all I am at‘ter,for all bhunan arguments abcut,sod,‘aéemuto,w'

noxo or less fantastio . aud sslf~defeat ing.

K - Very affectionately your- friend == )\S M%
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- Dear Rrother Wolff -- Thou Sage of San Fermando: ¥ar.24,31937

At last ¢ have finished reading your great took. And when I
say w«great® I truly mean it, This book,I fancy,will never be pop=
lar,but I Welieve it will ke immortal and that all future students
and teachers on these lines will refer to it. As an uterance in the
m!om on this subject I believe it stands alons. Whether it
nas ever been excelled by any thing written In Indie I do not Jnow,
dut I doudbt it.It must ke published. That is a mater of immense
importance, | | _

you have honored me greatZly by letting me see this Ma.,and

asking my comments., I feel that I am in dut a poor position to.do

.= the latter,for I do not stand on your plane.of attained Qonscious-

. o

¢35, Some have hailed me as Cosmic Censcious,but ia it true? My
inam-‘mou@t,' was a sudden mental and spiritual  illumination, it

s true,but I saw no subjeotive light,nor radiated any,nor did.I

_=rience any of the Transcendant Bli“..\ghich. you seem to have
fnovm 80 vividly.But all my mental boundaries did seem to.enlarge
as if to infinity,and there cams a quiet joy and psace and in-

' sreased serenity that have never left ms. But I feel that I rather

glimpsed Nirvana,and received Rays.from it,than ever actually.en~
‘tered it, Nor.have I ever felt,yet that the time had come for me
to even attempt to go in. All that in the Divine time,

My work I feel, is on quite another plane than ‘yonrs. and I
must do my own work for the needs of my own,

But I may give you,I suppose,a few of my thoughts; What. you
say on page 259, about the primary universe being®a valid part within
the whole and relatively real® pleased me greatly,for I have always
asserted that,and that is perhaps what I meant when I said I las‘.a.
ieo-nealilt;l scannot help feeling that most mystics have made & mige
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take in their defamation.of this physical world,either declaring it. non-
existent,K so far as any reality went,or else attributing.all evil, sin

and misexy to its malign influence., I have aiwa&#-aﬁ‘inéd that. the
physiéal world had a..mncortainwxeaiityTof»' its .'-own,a.nd- that it .was
created for a purpoe,aneihad a t'-‘unct:l.én-v and soﬁicevto:po:,fox"n;fhat\‘

it was a pé.rt of tho Divine "héle and.'thei'etorejust ifiel‘-énd that- it
was man's duty to recsive. it with gratituder%wh.and culti-

vate «a'm enjoymsnt. of..if,qn& of the sénaes.sinn»uherelith1te. enjoy it.
I have defended the body againet.the. contempt . and . contumely.heaped, up-
on 11'. with all the passiens,emotions. ancludins sexJIn. my. gospel the

body was to ‘be honored .as potentially a Diﬂ::om,ig:grggﬁh ocared
for relisiously. and all its passions and emotdons and. :eeunza and. a)-
petites used w:lsely,in innocent. mtention, andey. full. control of the. in-
tellect and spi:it,_ae.helptunyvaa.oue wwlnowlugevcoum dizect. And
1 have affirmed that such a healthful,child-like delight in and use.of
the body,with philosophical non-attachment . sud. religious, apa,iutuanza-
tion,would give man the happiness in this 1ife that. he was ever. seek-
:ms, and was int ended to have and. would be his. bost a)prent icement,and
prepara.t ion ror any life to oome.mis has been ny mesaa.se to.the. wo:ld
of men always and this is the. life I have idealized a.nd tried to r’l.:l.w.
And whether I ha.ve been merely :molw and self-decc.ttred 4 mow not,but
80 tar 1t .has vo:cloed, and I. m »een happy to & tegxce that I have
seldou found  in anyozm slss, 'I confess ‘1t has ra.ther pa.:l.ned me. to

find that you alse blamed. and degraded this world,and xogarled.,tt
with aversicn as a necessary source of. bondage.h;lnd@g'a.nce and. ﬁae:q.

| If you will. forg:lve m fox spea.king pereonally,x mast uay that . 1
was,and continue to be nonplussed by the fact tha.t yon,a.tter you:. m-,

vellons 'ba.th in Nirvanic Bliss,which .I. fully he:.ie.n .you experienced,.
(or would you sey W‘) ,yet do not radiate that. overflowing

]
i
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happiness ,peace and Joyousness. which. I. Would.have. supposed would. ineve
tably result trom it. 1 would think your face would. alva.ys nhmc.t-ill
men vould e stmak Wy it ,and overy mot 1on of your. body FeVeal. an* -une-
spoken but. 1rreprasai‘ole inward centent...lut .Lin-auzt.&he aamc.uar--x
have always wondered. that Jesus should have.bean. .. man.of. soTrows®,
Why did ne weepy . What. gonl would. that do to. any\oty? A Joyous counte-
nance is such a tonie, inspiration and nplift to. anybody,no mtte;m in
what szone and snere of trouble,-. It 18 a medical treatment in ~1t,aolt‘
and can tnt'erteré:iithvn; service of cémpdséic‘m, or work of benefit,
And no matter how muoh. I honored Buddha,y could never e his. disciple
because of his hke regarding this heauﬁtul woxld. as”only a diseasee
neat of n:laery. 1t always made me vonder whethe: a- hot climta hu‘. not
:uined his l;ver.and thus poiacnet his. n:lnd.

" Emexson seems to have been. screno:ly, sweetly, den@tedly happy.; 3.11.
his 1life;and Thoreau much the same; and .«n‘cott, .proba.uy,. ehannmg.tho. S
don't lmow 8o méh‘abot'zt hin;ami.‘ whif;man..de,spitc nis groat jmiétoi.ttme;_
and Buoke; and Jehn Burroushs.This American school of philosophy sesms
to me to have made a réa;l, advance in ajiir:i._tua]. evolution over the. Ori-
ental p}xilésophérs\énd t'he.'géxieral‘ run.br'nwétics. Théy appear to have
pret;ty well solvéd the problem of eé,rbhly happinesa,. And 1 mi&oubteay |
belong to their achoeol, tho I seem to have lorked into.it from the. out-
side,s0 to speak, and spontaneously.fxom 1nnrd~ impulse,not knowing
much about. them or their ideas untu ‘my. own we:ce praetty well. to}‘mﬂ,

I was greatly pleased with the tribute you gave your wife, and
youz raooznition of the need of the.feminine. ;mnnence, in a ba;anqg,gl
1ife,tho I fanoy a great many. yogis will demote, you and the. valuc.ef
_yéur toachiné ’n'ecé.uae 6: iﬁ,xes,woma. stands.foxr the value..ot."!‘om.
for the value of the Senses, for the ‘value a.nd,necessit& of this world
and its 1.673 and . loveliness m.-the.Coémic ihole,and that ie why Pude

s .
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dha abandone¢ his wife and ‘baby,and why-.Jesus did not. narry.and. why
all the Christian Apoauea a.nd pathers.looked. with. ausyic:lon Af not

-2 hoat uit,y,.upou.» .womn.‘ for against .those who want.to destroy
the éenee-wo:ld, woman. has.been -placél;» in the. Divine »plo;n, as its. De=
fender, Her intuitions do not.tell hexr that the.senses. are unreal, 6:
neoessarily impure,and she never believes . it ,tho, if hexr husband holds
that view, ghe. my.tiy. for his a.akz,,t»o, make hersslf .'believem&fl@_ does,
\voﬁan. has her. own msntality and. her.own. @xrﬁua},ﬂy..-and-, in hex noxe-
mal state,het apiruuainy ﬁtuses hexr ssnsué.lit-yzand all the funce
tions of her sexnality and family 1ife with her maternal love. and
ddealism her faith.and,joy m the,goodnessvot«-nfe‘,vﬂ,_tom stands . for
iové as much as ma.n for Thought,and. each.can. learn. from the. other,
and needs the. other, just. as the spiut'-r:oxidwneéda..the»-aonse-varld
in a balanced univeraa.mri's life,without womn'sg{ecom;. one-aided,
nnbala.nced sterile, cold, an inevitable monstrosity -- and her life, )
without hia,g.sfgn‘ié gg:t ion and endless loneliness. .

vhat you say about the ,v',@oint-x and the. Space-Iwn, if I rightly
unaersﬁand you;pléasea ne aléo.I b.avé alway teit fh@t Hirvana wonld .be
as you icacrno it, and that, the. individnality of tho one. reaching. 11:
would be morged into it with oomplcto absorbtion.but. without.. any
feeling of loss ox dest ruct ion,hut,..xatho:. one. of.. :lnorea.se.-.mltulv-
ment,and infinite enlergemant and bliss of consciousness..You would
be God,and kuow it,and Home snd lnow. it.

But I confess that y cannot like the term"High Indifforencs"

I ocannot oven tmderaténd méh a8 thing‘.,now.c_é.n. Bliss be Indifference?
How can Enowledge ba indiffergxicez .nou..ctm.or‘xc.‘bof.‘,inut,fcroiat‘.,tq_. the
insanit ies and sutferlngé,to' saynnotmag:ot,the Joya.ot.humnity?

Puddha was not able;Tesus was not able;nor doAmwaeom.t,o.Je.}Tm.a :

term will rspel .your. raaders‘.

1

|
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Concerning the new terms, 3m‘tzocc)tion' and®introceive® o= 1
like them very mncp,hnt your definition gives me pause.e= "penetrae

tion to pzofundity through the a.ffeot;ona' and.mrther. as. the .Ykind
of insisght. aroused .through..msic.poet-ry.-aud\ the-fine. azts® =-. gseing
that with ox':ilmary‘ readers ihe word 'ari‘éctionaﬁ -alwa.y'.s‘-auggest-.aaonly
the pexrsonal emetiens. ef. -love, :riendah:lp. stc.vould. not spossidly, a
moxo..undexésmdnu definit 1035 be. “penstration .to profundity. thrém
the esthetio smots.cne"? mas ia only a auggestion e.nd may not. . bo. euf-
ficiently thought out.

And here is a qusry: If all Ged-Conscious. men.are. .."-éqpa,l',vwhat
does this of;imd( éqﬁaltty-- eonsist_. in?. 20 the subj eei-obaect-. '-man, at.. =
least.they seenm to be unequal even in the degrees of meoognition and
. ynowledge that they elsimjin their power.to.work “miracles®;and.to
be subject to nistakea,problema,uaaase, fear,w:l.th inoquauty 4n the-:.r
power to adjust to these,muoh 1iks. ordinary people.And how~13 .ouch
equality conq»a.t ible with a spiritual. nieuxchar!

| rour £inal poonm. u a- noble ene.w.tth uublmty Doth.- m ua exm:eue-
ion and npixtt.

-‘ple&BQ do not think,dear friend,that these. ccﬁmenta‘ -are.nade.in
any. wviuoua Bpirit,. *on are more )ike.nmy.ideal.of & Master.then any
other mn.n ‘T ever mst. in the. flesh,and .1 would. ha.ve glmy heen uur
disciple 4f I. conli,hut it would. geem that wh ioh..aagh. take, hia\, om
Road, I have a real affection for you and I have raaci eve:cy wozd. of

your ¥s.with care lovins interest, and admation, and riae fom :Lt

PN

with a deep respect for. your ability. |
Most cordi.ally your friend ==



Dear Brother Wolff: December 29,1937

Your "Aphorisms" is a striking little book in appearance

and content. 1t is full of Your thought and perhaps only you could
have made it. '

Yet I feel that it is very Buddhistic,and probably contains or
implies the very essence of esoteric Buddhism.

My own reaction to it is hardly one of complete agreement.

Consciousness without an object is something that my every day
sort of mind fails to grasp. The question always arises -~ Conscious=
ness of what? If you say consciousness of itself,then itself becomes
an object. If only consciousness of consciousness,then consciousnes
" becomes an object. If consciousness of some subject,then the suibje
becomes an object. As I see the Divine Consciousness it is always of
its potentialities,at least of some of them,and I do not believe
there has ever been a period in all eternity in which it has not been
actively conscioushmsm of plans and purposes and creative achieve-
ments,of subjects and of the tearing down and re-creation of objects,
and as a consciousness within each object. As I see it every object
is potential within @Gonsciousness,proceeds from it,created by it,re-
tains its due proportion of it,and if "destroyed" simply changes
form,or returns to it again as a latent potentiality Therefore all
objects are in Consciousness,latently or.actively,and inseparable
from it.This may seem foolishness to your extremely introspective
mind,

"Consciousness of absence of objects is Nirvana". Perhaps it is
but my concept of Nirvana,as you know,is the final enlargement of hu-’
man consciousness to emergence into and complete merging with the
Divene Consciousness,in its paradoxical Peace and Rest with gpternal
Happy Creativity,You agree that it is"ceaseless creativeness",yet
"Unending Rest", :

I do not believe there is any real "void",or vacuum, in the
Cosmos,which contains and is Spgce and the Divine Consciousness
and all the subjects and objectsWwithin the Divine Consciousness.

I seem in many things close with you and in others far apart «=-
differences in words,no doubt,explains much of this,at least in part.
But there is a radical difference in our ends of striving. You,like
Buddha, renounce the world as hopeless,and seek a mental state of
bliss outside of and beyond it. I feel there is real danger of self=-
hypnotism to self-deception about this.I believe man has given him
the powers to gradually tuen this earth into a heaven,and I am main-
ly concerned with that. I would like,if possible to be a Utopian-
Prophet. '

Tho I have grzat reverence and respect for Buddha,in a way,yet I
also cannot get away from the feeling that he was personally a sick-
ly being,afraid of life and its battle,and seeking only to creep out
of it and create an ecstasy of inaction and forgetfulness. To a cer-
tain degree this may be possible to some people,with favorable con-
stitutions and circumstances,or after great effort,but would be fi-
nally nullified by Cosmic laws and is really no solution. To acquire
a mental state in which one,by rising above emotion and controlling
it,using or rejecting it,pitting one emotion against another to con-
quer,may be able to accept the Universe and its Law of Change cheer-
fully and live happily within it, seems to me a better form of philos-

ophy. .
Wishing you and your wife a Happy New Year,I remain your friend ~

G nAreliy — B A NG - S



San Fefnando, Calif,,
Jan. 4, 1938

Dear Brother Lloydt

Permit me first of all to thank you for your criticlism
of the Aphorisms. It means that ¥ou have given to then serious
thoupsht and that is part of what 4 wish to have accomplished,
Ilo one 1is asked to belleve them blindly. Nothing is rore
foreirn to my wish nor to the Buddhist spirit. I am quite at
one with the Buddhlst principle vwhich not only demands of no
ran blind acqulesence but, in fact, insists that the mature
aspirant shall secept no authority,vhether hunan or Divine,
but shall prove everything by irmedlete Knowledpe individually
atbained. I bellcve that the Aphorisns are capable of pulding
meny towerd Liberation, but they arc by no neans nceessarlly
the road for all,

™ would be irmposaible Tor anyone to pive the Aphorisng
a ereater complinent than you do when you say they "probably
contain or imply the very esrence of eaoteric Buddhism.”" I
an not making any clain here but simply let the Aphorlsms speak
for thnemselves, Hoviever, I en in a position to appreclate at
lcast something of the soul of esoteric Buddhism and so know
better than riost, perhpps better than you, how nwueh you have
Saido

N, for the dif-iculties, I em not at all surprised. Irior
to the eycle frort Aum. 7 to Sept, 8, 1936, I could not have
understond, in the sensec that I nov understand, Conscinusness-
without-an-objeet, I mirht have been cven apgalled by it as up
to that time I could neither prasp nnr like the Buddha's docetrine
of Anatman. It was the DPoth blazed by Shankera that 1 found
effected, But it lcad to a nosition from vhich I could reach
to ‘natman, 1low it is quite truec that consciousness operating
vithin the universec of objects (sanersora) 1s always in the Tomm
of a sely concerned with objJects, Ilany phllosophers can cone
celve of no other kind of conscinusness. Trom the sangsaric
base consciousness-rithout-an~nbjecet is inconcelveble, It con
only be arsinilated by the prineinle of conselousness vhich is
terporarily crbodied in nan shifting 1ts base to a very hirh
transcendent level., TFrom the base of reference of your criticisnm
you arc qulte correct. DBut there ave other bases,

Consciousness<writhout-an-nbjecet nt is Prirordial Conacilousness
tvhich 1s not consclousness ceonscions of itself. But to recornive
Consclosness-ithout-an~object imnlies the action of a rodificatlon
of this suprere conseionsness vhich is the self-analysing porer,
This is Paramarthasatya., The latter is attcined, the Tormer ever
iz, Of course, the very fact that + conld write the dAvhorilenmg
implles that I was conscious of the Consciousness, but I could
distin~uish betvicen the Primordial Root Conseilonsnezs and the
attained Self-analysing pover. hen the Aphorisms are finaly
corpleted this point will be noted.

I distinruish bebireen Consclousness-rithout-an-objeet and
Divine Consciousness in the sense of consciousness of a Divine -
Being. It is concelvable that a Divine Being nay have purnoses,
thourh hardly of a type that 1s within the ranpee of rerely
hurien eonception, DBut it is irpos-lble to preificate nurpose



of Consclousness-i7ithout-an-object. Llurther Divine Beines are
dependent unpon and derivative from Consciousness~without-an-object
as well as all other crecturcs,

then you say that every objeet is potential within C-nseisusness
it secnms to ne that you are quite-in accord with an implication
eroving out of the sizth Aphorism, but it would be inenrrect to
preile=te creative activity of Consclnusness without an object,
for This has no attributes thourh all attributes and povers
depend upon It. I qulte erree viith you that objects connot be
separated from consclousness, for thus separated they are real
voids. Yet Prirordial Consciousness is independent of the
prcrence or absence of objects, It is a one vy dependence,
llowever, while Consclousness without an objectd is non-creative,
yct conscilousness as subJect is a creative potentiality. Jith
this nodification I think I nust aprce 1th what you say in the
latter part of the fourth pareproph.

The difference betveen us on the next polnt is rore than
apparent. It is a recal difference, And herc my owm insirht-
has not only the support of the-enorrious authority of Buddha,
Shankara and Jesus but, as well, of all the experts on Yoga
as far as I am acqualnted with ﬁhem. Here we are deualing with
sorething that 1s not merely a matter of opinion or of nmethod,
vhich may vary quite wldely, but of what we mipght call the
mathenctices of Yopa, Jesus said "Ye must be born apain”, and
there is no pnint that I insist upon in my celass vork and my
tritines than Just thls. Yopa or the nystic at-onc-ment with
God 1s nnt attainedvb§ an expansion, but by a netamorphosis
of the human being. t is the symbol of the caperpilar and
the butterfly that applies here, !7n diles ags man in order to
be born a God., The price of attainment 1s renunciation, But
however severe the rcnunciation may seem before the new blrth
has been attalned, aftervards 1t se~ms trivial vhen compared
1v7ith the new inef{dble grandecur, Ilot only has the Pilerinm now
become a denizen of a new Vorld, but in additlon he recovers
all that he renounced as powers which no one, not even the Gods,
can actually teke from him. Yopa is far, far more than nere
melioration, The bulk of western thinkers simply do not sce
clecrly on this point. lelioration may be good end I am/ not
opposed to it in principle nor has Buddhism been opposed to it,
For he who lives according to the Buddhilst ethics 1111 tend to
transform even this world toward an Utopla, DBut all this is a
by-product, not the main achlevement. And, indeed, 1t may
frequently happen that nelioration acts as a delay rather than
an advance. For the tragic hour is the hour of pgreatest
opportunity. The soul then may turn to supreme values, instead
of belnr content with half-values. But this varies with individuals
and so "‘lsdom is required in order to %now vhether more or less
pain 1s best. Therc times when the highest Compassion will
appear to the undiscerning as thouph it were hard-bniled. This
is tourh on the Guru as wvell as the Chcla. :

\lhen you say that you do not belleve that there is any real
void or cacuum in the Cosmos not only am I in arrecment with
you but so aldic iz the Buddhist, Vedantist and Theosophical
philosonhy. The Void to vhich i in comwon with the nreponderant
nass of mystlies refer is a Void only to the sgbject-objgcg SX %1

1 s, It is not the void of nothinrness, e
%ﬁecggggigg%geﬁas passed the crisis 1t 1s a paycholorical
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necessity that he air at that which seems to be Nothing, and
neeate everything that formerly he regarded as something., Vhen
he arrives he finds that the formerly seening Vold actually is
substantial Tullness and the nbJects vhich he formerly believed
to be real are, indeed, relative vacuums. It is interesting to
not:ithat the van-guard of our modern physiclsts are actually
reaching substantially this view in the efiort to reach a con-
sistent interprctation of the facts they are now uncovering.

Wow, how about the ultimate valuec of objects? lgither I nor
Buddhisn denies to them a relative validity, Oonsclousness~
vithout-an-gbject permits the Presence or absence in complete
indiffercnee, There is a post-Nirvanic stage of Yopa vherein
no differencec existe betveen Sanpsara and Hirvana, Dut one
rmast attain MNlrvana forst before he can go on to this culninating
synthetic stoge. You see renunciation 1s a matter of psycholorical
 technique, aud not a philosovhic denial of the relative valldity
of any stage of consciousness in the vhole series. Renuncilation
is merely the inversc of attainment, Asceticlism is not virtuce but
technique, and the latter is dropped vhen 1t has accompliched its
“work. Yes, I do belleve that the situation of the vorld is
hopttess so long as MNirvanlce values are not filtered into it in
cver inereasing depree, DBut if thoce values are Tiltercd in
in sufricient depree then it is not hopeless, The rreatest
workers Tor Utopia arc the Bodhisatvas and the budihas of
Compassion, 1'or these refuse a private lirvana for enormous
ages go that they may serve the good of all creatures,

How prectly have you nisunderstood Duddha,the great compascionate
One! 'the One who beyond all other men may rirhtly be called the
conquoring Lion! Hone of those born of wornan is less a sickly

ran than this One., For here is a nan born as a prince and elven
every advantage in a worldly sense that the king ond hils coucellors
could devise. fe was trained in all princely virtues as vell as
beins hinself a Prince in fact, le had every advantare of
enjoynent that could be devised, and He did enjoy. e w-s

happily married and had a son whonm he loved., lMe vas carefully
kept from knovledge of »ain in His ovn experience or as sone-
thing experienced by others for 29 yecars. Then, one day le

becare aquanited with the fact of sufferings on the part of

others, and vas so moved in his hecrt that he could no longer

enjoy iiis private falictty so lone as the problem of human

pain in general was not solved, IHe then went on the search for the
sarlution vhich required seven years, le went to the learned and
quickly pierced throuph to the inadequecy of thelr teachines. le
learned of the method of riporous arcetlcism and made a thornroinge
ceperiment in this which lusted six years, carrying lUinm to the

door of physical death, and the final conculslon that that ro-d
was only a cul-dc-sac. e then carved out lis ovm Road and
Attained as nonc others ever have cmong nen. - le Toreot llis ovm
convenience and carricd His discovery to men, not only f{or the
rest of lis natural l1life, but cver since to this day. The

latter part most would call tradition, but I have succecded in
varifving it directly: No, here is no sickly soul, but the
greatest of the great, the most heroile of the heroic; and

the most corpassionate of the Cormpassionate. It is western
scholarship that has fddled to understand,

Arain, thankine you for your letter and eood wishes and ;
reaffirminﬁ ny hirh repord for you, I remain



Dear Brother Woolf: ' Jan.I0,I938

I thank you for the fine spirit in which you have received
my criticlsms,which doubtless to you seemed shallow enough.In
- faect I must confess I am,and always have been,more taken by the
sweetness of your spirit than by the attra¢tiveness of your doc-
trine.

For I still find myself unable to understand your Conscious-
ness-withoub-an-object. The question still sticks:"Consciousness
of What?" I cannot separate @Gonsciousness from awareness,from
awareness of something,if only itTself,and that latent awareness
which you give it in Aphorlsm 6 , I can conceive that there might
be potentialities in. the ALL that even the Primordial Root Conscile
cusness had not yet become aware of,but I cannot conceive of its
being unconsclousmey® of anything it was aware of,and whatever it
was aware of would become to it an object. That Primordial Con-
sciousness must include, and be aware of, all fqﬁs of consclousness
with their objects. So it seems to me. Nor can I understand how
"a1l attributes and powers depend upon It%",as you say,without
its having created them and continuing to support them,and there-
fore belng eternally conscious of them, Nor can I comprehend how
that primal Consciousness can be"indifferent™to anything that has
proceeded from it,or which can exist in any form wiiim, or any
degree,of fact,absolute or relative,within the Cosmos,which is
Itself, Perhaps the difference between us,after all,is that you
would insist that a subject can never be an object,while to me,
when I contemplate a subject it becomesa true object of con-
sclousness. Unless I can explaln it that way,your hair-split-
ting seems to me to be a pure Nihilism.

As to being™orn again®,you give that mystical utterance one
interpretation and a Fundamentallst friend a quite different one,

I rather suspect that Richard Maurice Bucke would have said it
meant attaining Cosmic Consclousness. Jesus,I believe,was a poet,
or at least lived among a people who spoke habitually in figures
and parables. My own guess is that he may have meant a complete
change from the private-profit motive to the social-profit motive,
for we know that he continually preached that change and reprov-
ed those men who clung to selfish riches. He was certainly a Uto-
plan,who wished the Will of the Father to be done on earth as in
heaven,that there mlght be peace and good-will om earth,and weap-
ons of war changed into tools of production. And such a radical
change in motive and l&#fe might indeed be called a re-birth,might
it not ¢ :

How much anybody knows about the real Buddha I do not know. It
seems we have only very scanty and doubtful legends about him, You
may have better sources of information,or think you have,and may
be quite right, But I see nothing in his being a prince that would
prevent his having been a neurotic,nor anvt
a fact,that wouldgprevent his haviﬁg beenyahégga%nsgég Eggrgg%gﬁég.
- Neurotics have played a tremendous part in the world's history,and
are still at 1t. As I am always both a believer and a skeptic,it
seems,I naturally look at him from the outside,and try to explain
him like any other man,not irreverently,but scientifically,seeking
the fact. Well,I guess that this is all I have to say,except@o
give you and your wife my very kindest good wishes,

Most cordially your friend -- &'W‘QQ . %



San Fernando, Calif,,
Jun, 17, 1938
"Dear Dpother Lloydi

‘ Yhy shouldn‘t I be thankful for your criticicm?
There 1s nothings malicious in it. It 1s simply criticism in the
better sense of the world. HNow, such eriticism scems to immly one
of thrie other »r a nixture of two thingst 1t either reflects a
faliure adequately to understrnd the idea, or it brings out a

- real defect in either the formulation »r content of the ifea.

In the former case there is certainly nothing to be offened about,
and in the latter there 1s certainiy something to be thankful for
rg 1t helps toward the reslizatlon of that disteont roal »f
perfeection.

It is not at all my wish to force uron you en unpaldtable- idea,
But £ an quite convinced of your ability to protect yourself,
should that be necessary, and so, if I may, * should like to continue
a discussion which is ipful to me as it broadens ny understond-
ing of conerete human need. Undoubteily nost will not under-
- stand the sienificance of my thought and, of those who do under-
atand it in some measuxg noct, I ouopect i1l find the sune
difiiculty which you find. ”any of the lattor ill not have the
~b711ity to formulate themselves vhile you have that ability in
hinh derree. So I do value very hirchly vhat you say.

So you do not find the doctrine attractive, Ulell, I have no

rirht to feel surprised for at one time, with all ny matherntlcal
training I felt the same way. It becane attractive after a
Tundanentel transfornation in ry ovm consciousness, This trons-
formation rermoved in a nrofound sense the trapgedy of tinc—bound
consciousness and opencd the door to an éneffable Joy and
Assurance, I have no doubt vhstsoever as to the value attained,
and I wish that as rnaony others as possible may also know it, “hat
I offer of philosophy has simnply the value of cle(rina avay
bar:'lers end providing sonethinge of a key. ,

Ilovr, vith respect to tho tI' vhich 1s not metamorphosed into

r subtle object as a "me' * wish to say that this problenm is
Brobably as profound as any. I was stuck on it for nany years,
ndoubtedly the 'I' does becone a 're' for rost analysis. bLut
lct ne ask, Vhat is 1t that obsc ves the 'me'? It 1is that which

I mern by the 'I', The 'me' thct is obse ved 1s but a reflection,
It is not throuah this 'me' that ITllrvana is attained. One rust
lcarn how to ‘'sinl;' into the *'I', as it were, \1thout transfornine
it into a 'me!'. Vhen I learned the trick of > how to do thils the
transformation wes immedddtely efvceted. The affcetive astate of
Bliss, the volitional statc of I'rcedon and the noctic state of
Agsurance follovied as precoipitates into the reclative consciousness.
ITake no nistake, thesc values are just preeisely those wvhich

Dr, Bucke has discuscel in 'Commle Conselousness', DBut Dr, Bucke
knew nothing of nethod or 1its sienificance. Thorc is no
Iihilism here, thouwrh nany have felt as you do about it. It

seers 1like Nirhilirm to thc the subject-object form of eonscinusness,
but is not so in fact. Pe haps it is irpos~ible to dispense vith
faith here. I om constantly striv.ne to so clarify underatanding
that the sector wvhich faith rmst cover nay be reduced as rach as
possible. How far this ray be carried renains to be seen, but

it secms necessory to try as the western nind is not stronge in

the quality of faith, DBut he who wunts as ruch understendines as



pos~ible ar~ the pregedent condition of action nmust pay the price
of facing Reality expressed in rather naked form., The Reality
behind the subject-objeot conscinusness is beautiful vhen
realized directly, but to consclousncess bound by obJeets it doea
seer1 to be appalling. ‘

Novs, take your own case., Vould you be willing to drop your
skeptielsm and, netaphorlerlly, take a Guru by the hand in an
attitude of complete confidence and faith? The intellectual
vestern nind does not find thls casy to do. % did not, In fact
1t becanc my Job to plonecr a course, vhich neéces-itated ny
being conscious all the vway. This involilcd a rather stern
desert-phane that lasted for sorie time, But 1t afforde? the
advantare that now I know how I got there and hence can vrite
about it. Can you face the desert vhich the philocophy secems
to be vhen viewed from the below? If not, then ddth nust take
the place of skeptleism, There are different Roads but the
necescities of vhatever Road taken rust be nmet,

Yes, + anrce that the second-birth is a birth to Cosnie
Consciousness, as Dr, sucke ealled 1t, thoupgh he uses the tern
in a rather more pencral way than is teehnically Justified.
The Pecace and pood will on earth of Jesus is an effeet »f the
sccond Bilrth rather than the esrential neaning of It., Jesus
repeatedly sald "Iy Kingdonm 1s not of this world,' It is pos-ible
Tfor a man to be born into that Kinpgdom end choose to continue
to function in or for this world by voluntary incarnation or
othervise, Plecase understend I am not talklng about the-e matters
in a mearly theoretical or speculative vay., HNot anfe aro I would
have, but now I have been through the course and so I assert the
irportance of the second-birth not merely because Jesus and
Buddha, among others affirmed it, but because I am directly
fomiliar vith the necessity. On this point I aprece with these
Tcadhers as one scientlst apgices with another, through naking
the s'me experiment. So with me 1t is not an academic problecm
nor onc of blind f4dth as with the 'fundanentalist'. There arc
points vhere I have dared to differ fron these Tecachers, but they
rre points of nethod, not of prineciple. Vith different peoples
different methods scem of neccasity to be indleated, On such
points it seems to ne we rmust be pragmatic. '

To be sure, the fact that Budsha was a Prinee would not prevent
his being a neurotic, Also 1t is unquestionably true th-t some of
the pgreatest soclal values have come from ncuroties. DBut upon vhat
rround can necurosis be predicated of Gautama? ‘e eannot validly
prcedicate neurosis on the basis of the philosophy or way of life
propoundes? and lived by an individual. The diarnosis rmust depend
upon definite symptons, Vhat possible symptoms are there in the
life of Buddha that would indicate such a diapnosis? This 1s
sonething on which I am rather insistent, as I shall certainly
T1irht any surr-estion of neurosis in connection with Buddha that
i3 based merely upon a-disteste for his philosophy. I wvant to
knovs the facts, if any, so that I can subnit them to examination
nyself.,

In ny opinion 1t 1is really the averagse citigen o the world
vho 1is re' 11y neurotic, for the simple rcason that he is extrenely
unsided, The vhole vorld, and cspeclally the ‘est, 1s one-sided
in its over-emphasis ol objeetive consolousness., Iven the bulk
of our sa-called introvert are actually predoninantly extrovenrt



D

in this fundamentnl sense. Otheriv:ise,the;uvould not have a physical
body, but would be o Nirvanl; Consclousness~without-an-object
represents the neutral position which 1s mither nelther introvert
nor extrovert. To even approach a balanced posltion we will have
to drive on the subjective pole very hard, perhaps for thousands
of years. The norm of l1life, particularly of the ‘‘est, is actually
a very onc-sided position. It 1s an utterly falsc basis for .
predicating neurosis. Our norm is actually the norn of an
insanc-asylun, If the lMiddle Vay of Buddha is noit the vay of
shat most rare thing, a genuinecly normal conselousness, then I
know; of nothing in this world vhich ve may rirchtly ceall normal,

Pler-e understand that that which is attained b% Recognition
is not something poorer but incomperrbly richer. t does not
¢lnse the door to 1life in the univerre of objects but rather
inereases the pover of one who wishes to apecinlizec in that
field, However, 1t opens algso a door to an entirely differcent
doriein, i.e., Hirvuna, and this for ny part I consider rwuch the
richer, But there is execellent reason to belleve that the
centerd of emphasis of difrTerent “ecalized men is not the sane,
Realization is Freedom, and this inecludes the freedonm to focus
attention upon form and »cetlon. The disecipline of the Path

rnust not be confused with the nature of Life or Consclousness

at the Goal. I speak form inside knowledge of soncthing

richer, not poorer. I would that others may know of thls also,
but I would not, if I could, forec this on any nan apgainst his
wishes, However, I clain tﬁe riecht to clear the phillosophy from
misunderstonding vherever possible,

At the prercent tirme I am writing a falrly extenslve commentary
on the Avhorisms in vhich I outline the phllosophle impligations
in certain fundamental respects. ULhen they are finished ] should
1ike to have then read critieclly with a view to uncovering
veaknesces in the discusclon and noints thet are not sufficicntly
cl: rified. If 1t would meet with your Intercst and convenicnce
I should preatly appreciete having you do this, ‘hat I an seek-
ing in this is not rentleness but real stiff criticism, for a
phillosophy i1f it is rcal and true must be able to 'take 1it?'.

Thankling you-apaln for your help as a critic and friend, and-
§e-affirming my hirh appreciction of both you and your virikings,
an

Very cordially yours,



Dear Brother Wolff: - Jan, 26,1938

As usual 1 have to thank zou for the beautiful spirit of your
letter, You have the true attitude of a great teacher in your kind~

ness and patience under criticism.

L 3o not ¥now that I hgve anything more to say regarding Consci-
ousness-without-an-object. You see that I am not particularly a metaw=
physician. I have my own ideas concerning Ultimate Reality,God,soul,
heaven,Nirvana,but still these subjJects do not interest me as press-
ingly important, These all can take care of themselves,without any
help fbom me,but all around me are people who cannot take care of
themselves,apparently,who do need help,for they are destroying them-
selves by thelr insanities,and rendering me very uncomfortable by
doing so. I suppose I might be described as a pragmatic philoso- .
pher and moralist,and as near as I can make out,my philosophy a-
grees 1n some points with Buddhism,and in othergopposes. I speak
somewhat doubtfully,for when one begins to try to find out anything
about Buddha,or Buddhism,one at once gets into a welter of vague,
doubtful legends and myths,and the utmost confusion of interpreta=
tion,from believers,unbelievers,and critics, And after all T don't-
care so terribly much what he thought or what he taught,tho it 1s
certainly interesting. His kindness,his compassion,his abolition
of the 1lnfamous caste system,I certainly joyously agree with,but
for the rest of his ideas and practice,if I understand them,I most-
1y disagree.

You challenge me to prove that Buddha was neurotic. Of course

I cannot do that with any scientific certainty. We kmow too little
about him as a person. A good picture might help,but I do not think
that we have one. When I think of the Buddha,I always instinctive-
ly think of a slight slender Hindu,with a vivid,idealistic face,ra-
diating sympathy,but when I am shown,instead,a fat,sleepy-eyed,Mon-
golian-looking creature,squatting aloof,he seems more like a toad
than a man to me,and I am repelled,and say,no,he could not have lookw
ed like that, But practically all the legends agree that he broke a-
way from the normal course of life,because he was horrified and frighte
ened at his first recognition of real life,of death,disease,paln,etc,
Now it 1s not normal for a young person to meet 1life pessimistically.
The healthy attitude is to look at life,from the standpoint of youth,
as a joyous and intriguing adventure,full of prizes to be won by cour-
age,ingenuity,and wise labor.But the weak or sickly person is liable
to take a frigtened and pessimistic view of it,and to endeavor to es-
cape the battle by some form of side-tracking. If this attitude is
held,and it is very likely to be taken and held by a child who is an:
only child,and too much coddled and sheltered by unwise parents,as
Buddha,is said to have been,it 1s very likely to lead to some form
of neurosis, It seems that,often unconsciously,the nervous system -
contrives a way of escape., Thus the neuresthenic becomes helpless,
the hysteric falls into temperamental chaos,the epileptic throws a
fit,the paranoic deludes hlmself and often others by concepts of his
own supreme wisdom,grandeur,power or wealth,or there may be escape
thru selfrhypnosis and visions. According to the story, Buddha tried
to escape by extreme mortification of flesh and desire,but finally
swung back to a "Middle Path" of partial ascetisism,a monastic re-
%1mem,and a technique of samadhl, And thls he offers to the world as

salvation",

According to Lewis Browne,a late writer and scholar,Buddha was



Letter to F.F.Wolff # 2

preceded,and indeed over-lapped,by Mahavira,the Jain. And the two
storlies are curiously alike,and it is hard to escape the convice
tion that the story of Buddha borrows from that of Mahavira. For
Mahavira 1s also the son of a rajah,who for thirty years lives the
life of luxury and then revolts and becomes extravagantly ascetic.
After twelve years he attains Nirvana,and becomes"™Jina",the Conque-
ror of Desire,the attainer of "salvation",without help of gods or
prayers,who spends the rest of his life preaching it to his fellows,
He derides the Vedas,decries caste,preaches the annihllation of the
self,poverty,humilitg,harmlessness to all livin§ things and beings,
abolltion of hatred,but especlally absolute avoidance of women in
every way,not even to look at one,much less speak to her.And after
his death,in time,he was worshlipped as a god,and claimed to be the
the greatest of a long line of "Conquerors®, just like Buddha.

Most Buddhistic scholars of to day,I believe,claim that Buddha,like
Mahavira,was truly at%istic,as regards personal gods,at least,dld not
believe in the soul,d} its immortality,and that nothing survived death put
the Karma of one's deeds, But,confusingly,others say'he revolted against
the Wheel of Existence,with its sucesslon of deaths and rebirths and
showed a way to eternal Nirvana thru a technique of meditation. It

~is all a part of the welter that hangs around these aliclent teachers,

I do not know what you believe or teach exactly,for I have never had

any clear statement of creed from ypu,that I remember,tho I have a

pretty clear idea that you are athegtic,but do belive in the possible
attainment of some kind of personal immortality.

But you very well know that I do believe in God,both panthelsti-
cally and personally,and that there is an undying principle in man,
also a belief in a Karma of cause and effect, I believe there is still
a Greater Teacher due this earth,one who will not be a man of sorrows,
or an ascetic of monastic separation,but who will be so great and su-
perior and wise in spirit and soul,above and far-seeing and understand-
ing of the cause and meaning of the Whesl of Life,that he will always
have a smile on his lips,always be showing men that all somcalled evils
are only the tasks and the lessons of life,constantly building their
intelligence,character and soul-growth,that death is only a change
and a door into a rest-room,and re-birth will bring only another needw=
od lesson. That glimpses of Cosmic Consciousness will cheer them on
the way,and finally,when the course is done,they will graduate into
A Nirvana of Divine Consciousness as a reward of merit,instead of a
reward of a technique of effort. Nirvana will be a completion of evo-
lution,of a fullness of growth, This is a good way from Buddhism,is
it not,and perhaps somewhat its opposite? As to experiences of samad-
hi,of course I believe that these have occurred to many people,but
have been attained in many different ways,and by many differnt tech-
niques,or quite suddenly and unexpectedly,by the perciplent. And I
do not deny the possibility that certaln great characters,very near
final Attainment,may be able to be 1n a state of this Bliss contin-
uously in this 1life., But I do not believe for a moment that this Great

Teacher of whom I dream will have any fear of or antagonism to sex,

- love or family life,or any normal relation of hruman affections,but
wlll show that any relation will be all right if sufficiently spirit-
nalized,and actuated always by kindness and human blessing. _

I cannot help questioning wherein resided the great gain that Bud-
dha attained by his doctrine or way of 1life, He did not live to be
older than I now am,and died of an indigestion. This would seem tolin-
dicate that there was no supernormal wisdom in him,or it would have
revealed to him what food was digestible and what not,would have warn-



Letter to F.F.Wolff # 3

ed him in this particular case,or shown him how to cure himself ,

Do you say his gain was inner,in peace and happiness of mind. ¥o
doubt it was,but you have attained that inner peace and joy with-
out foreswearing marriage or becoming monastic in any way. Socra-

tes attained it in another way,St.Francis in another way,Mshavira

- through that very asceticism that Buddha abandoned,and I,to some de-
gree,at least,in quite another way,differing from all. It was horror
of pain,pain,disease and death that drove Buddha to doctrine,but after
all he did not escape,pain,disease and death, Where is the superiori-
ty of it all? The Eightth-fold Noble Resolutions are all right,but,
after all,what 1s there realy original about them? Does not every good
man affirm them in some Sense9 Mahavira had summed them all up before
him in his "Three Jewels"™ of Right Faith,Right Knowledge,and Right
Living. Please understand,I am not trying to undervalue Buddha,or }
his good influence,but to truly evalue it. His one supreme merit,it
seems to me,consists in his following Mahavira in condemning caste,
Tho neither were as successful as might have been wished,

It seems to me that the statement of Jesus that "Fhe Kingdom of
God is within You" might very well mean a change in life-motive from
selfishness to beneficence.

You will think this is a very poor and unsatisfactory answer to
your letter,but consider the very unmetaphysical mind you appealed

to. If it does not wholly discourage you ,and you still want me to read
your commentary when finished,why certainly I will do so,but you must

be prepared for the worst.

N

Very cordially your friend --



;;,/ J. W0 e L\_NXOL

{

San Fernando, Calif.,
J'n, 29, 1938.

-

Dear Brother Lloydi

- Let me first thank you for your clear and
extende? discussion of the psycholopy of Buddha., I feel that
vhat you say 1s important, not alone as reflecting your own
point o wview, but as well for the recason that 1t eXpregeaes
substnntially the position of western psychology. The base
of valuation of the western psycholopgist belng vwhat it 1s I
suppose that the-general line of reasoning you have outlined
is, more o» less, inevitable. But I challensme the reneral
validity of that base of valuation. I reallze perfectly well
the daifficulty the Vestermer has in getting away trom the pere
spective established by his own psychology rnd + am quite willing
to prant the relative and partial valldity of that pereapective,
But that does not Jjustify opposing the man who occupiies a different
psycholasical base by the method of ¢alline bad names., This is the
typical nethod of the western psychologilst and medical materialist,
as exenplified by Leuba in tis "Psycholosy of Myssicism," Now, Just
what do we do when we call the man with whom we do not agrec a
neurotic? Ve are tryinm to discredlt him by the method nT the
politician, the familier method of the arpumentum ad hominum,
Aftervards we may speak kindly of him but we are clainmins for
ourscvlves the superior position.

In the last few days I have been absorbing Dr, Jung's botk,
"¥gycholorlcal Types®, It opened ny eyes to consideratinns that
formerly I had only imperfectly appreclated. For one thing it
shovis the radical difference betwreen the introvert and the
extrovert and, as well, the difference between the difrferent
functional types such as the thinking type, the feclins type,
the ascengational type and the intuition-type, cach havings an -
invrovert and an extrovert phhse. As no man can escane the effect
of his own type-complex in his view of the universc the consequence
is thet no one gtotement ean be universally acreptable., The Viest
18 extremely one-sided in its extroversion while the Orient is more
introvert. From the sthdpoint of the extrovert the introvert scems
rather patholosical apparently and since the extrovert syic style
predomiinates here and he is the more articulete of the two, the
result is that the introverts generally have to'take it?! and often
accept vhe extrovert evaluation of themselves., As a result of not
beins true to themselves they often do get into the asylums un-
questionably, vhereas if they had been true to thedr own peychology
they would be just as normal on thelr own base as the extroverts
ave on thelrs. A certain amount of conflict betrecn these tvo
types is Wthdlesome as 1t helptVs toward breadth of perspective, but
when the term 'neurotic' is used as an instrunent of aresument 1t
ceases to be wholssome.

In any cac~e the psychologist's classification of normal or
abnormal l1s irwvelcvant. They even say that Newbton vars nnvehoalopically
abnormal, Bubt what bearing would any such gudement have unon the
vi1idity of the "Principia® or the Calculus which Nevton develoned?
It is simply entirely beside the point. The same point is true
with respect to the philosophy of Budcha.

It is true we do not have, @n far as I know, any authentic
resenmblance of the personal man Gautama, The images of Buddha



are symbolie und largely north Asisn., The Chinese cnvisage a
Yongolian Buddha just as the Germans formerly painted a German
Chrigt. The Chinese adnire a Tat man, hence they pilcture thelr
ideal man as fat, The superficlal westerngx scholar would probably
say the Chinese aduwire fat because they generaly have go little to
ecat, thus quite over-looking the deecper reason which grows out
. of {he fact that the Chinese race center their consciousness in
a solar-plexus oceult power. It takes a fat body to stand the
solur-plexus Fire, As Gaubsma was a Hindu he wis not persorally
like these images. Yet I have seen images that were true symbols
" of the @ispasgion, Compassion and Wicdom wvhich is the Znlightenment
or Buddha, an impergonal state of Consciousness.

You speak of Buddha's pessimism concerning Sangasmama as abnormal
Tor a young man, Yeg, to be sure if we take the norm ol the average
unthinking and quite undiscriminating young man as our base of
rcfereace. But you scerm Lo overlook reincarnation. There are
some old or mature souls born in this world and their norm is not
thet of the average. IHow else would you account for a Shankare
for instance who went to his Guru at eight years of age having
mastered a1l the rundits could teach him by thet time, and who
completed his life~work &t the age of 32?7 His work was so
important that it zeems still to be remarded. as the rost authontic
Bramanical contribution within historic times. No, the norm of the
average young goul 18 not Titv standava for Judging the andrnatlons
of really mature souls.

Buddha's phenomenology and his doctrine of Nirvena are two
different things and not at all incompatirle. Incidentially, there
is much in modern science that parallels quite closely Buddha's
phenomenology. (V. Irnest l'ach) The concatination of causes can
never leed to Nirvanic conaciousnesg, but leads on in an endless
series oi out-brecathed and indrawn gtates, the later being the
effect of the former. Bub man can break out of dependence upon
and Jinvolvement in this series through Inlirhtenment (Buddhag
ThisYsomething not achieved by evolution but by Recognition.
Therd* 1s no contradiction here. The atheistic and anatnic

- features of the doctrine are difficult to understand until a
certoin state of Recogniticn is attained, ond so I will let this
rest for the present,

So much that you say concerning your ideals, aspirations and
intultions cccords with sayings accredited to Bud“hs in the
Buddhist Canon that I oftn wonder how far you are familiar with
this canon. Consider, for instance, the following quotation of
Buddha's answer to Lhe merchant Anathapindika, a man of real
nobility of character anrd charitebleness who vanted to know
vhether the.ascetic life was necessary.

"The bliss of a religious 1life is attainable by every one who
walks the noble elght-fold path, He that cleaves to wealth, had
better c¢st it oway than allow his heart to be poisoned by it- buﬁ
he who does not cleave to wealth, and possessing riches, uses them
rifchtly, will be a blessing undo his fellow beings,

"7 say unto thee remain invthy station in 1ife and appiy thyself
with dllicence to thy enterprises. It is not life and wealth and
power that enslave nen, but the c¢leaving to life, wealth and power.

"The bAikshu who retircs from the world in order to lead a life
gg leasure will have no gain. Tor a life of indolence is an
abomination, and & lack of enerey 1is to be dispised.



—Bea

"The dharma of the Ugthapata docs not require a man to go into
homelessness or to resign the world unless he feels called upon %o
do so: but the dherma of the Tathagata requires every men to-free
himself from the 1llusion of self, to cleanse his heart, and to
give up his thirst for pleasure, and lead a iife of righteousness,

"And whatever men do, whether they remain in the world as
artisans, merchants, and of'fTicers of the king, or retire from- the
world and devote themselves o a life of religlous meditatlon, let
them put their whole heart into the btusk; let them be dilleent and
encrgetlio, and, if they are like the lotus, which, although it
orovws in the water, yet remains untouched by the weter, if they
strugele in 1ife vithout cherishing envy or hatred, if they life
in tlie world not o life of self but a Llife of truth, then surely
joy, peace, and bliss will dwell in their minds.®

. Does not this imply a couragedus and manly attitude towerd 1ife?
liot only is all action allowed, but it is specifically cnjoined
that 1% should be energetic. Only there must be a certaln attitude
in the action. Of courge this 1s not the disecipline for the man
who is seeking Liberstion in one incarnation. His course is a
great deal more exscting. I have here the blogrophy of one -of
these and it certainly makes our western heroism seem like baby
stuff. But I know of no place where this severe courge ig urged
upon anyone, but rather the contrary.

Now, How about Buddha's ideal for the man who has the power to
attein Llberation and does attain it? Alter honoring such a one

for his attainment then the following words are given:

’ "Now bend thy head and listen well, O Bodhisattva € Compasc«ion
speasks and saithi 'Can there be bliss when all that lives must
suffer? Siialt thou be saved and herr the whole wovld cryl!

"Now thou has hesrd that which was said,

"Thou shall attain the seventh step and c¢ross the gate of final
knowledee, but only to wed woe - if thou would‘*st be Tathagata,
follow upon thy predecessords steps, remain uncelflsh until the
endless end.

"ou are enlightened - choose thy way.™

Hot only do I know of no ideal superior to this, I kumow of none
other rnywhere nearly cqual to it. This is not the lesser
renunciation of the world but the grert Renunciation of Nirveana for
Compagsionts sake, Further 1life is continued for and in the world
both in a seen and uanseen way vith consciousncss continuing un-
broken for untold ages. Vicariously the agony of men is felt at
the same time Light is brousht to relkgve that agony.

Now as to Buddha's empric liTe. It 1s not the Buddhists who
but the Hatha Yoeis who stive for extension of pross physical
existence, There is a subtle kind of embodlument wherein the
Adept can wlay a far more effective part for the world than in
the physicul one. The general attitude secns o be one of letting
physical life take its ¢ourse, ‘though there are tradiiions that
some Arhats have lived for hundreds of years. zzxoberically Buddha
is gaild to have lived to 80. The esoteric tradition gives it as
100 years. His death has a symbollc measning though it may have
been literal also. The best account of the literal death is this:
Buddha and some of his disciples were guests of a farmer, 'he
latter offered pork dm part of the meal., Now the rule of the

Sangha was that that which was offered must be &ccepted. DBuddha

o



knew that this food was injurious to his Bhiksus and asked that
all of the pork should be given bo him, In this way the mile was
kept and at the same time he protected his disciples. It was the
cause of hls death ccrgrdine to -the aceount. Now note the
exqulisite consideration., Foreseefing how the farmer would feel
he sent a disciple to him vhile he vwas on his own death-bed to
give comfort snd tell the farmer that he had helped the Buddha

to hig final MNirvaone and that his nome would go down in history.

There ere Buddhlst Arhats who were married., The Tibetan Yogil
Marpa is one of them, He had a wife and ©t least one child even
while functioninm as a ¥Yogl. The reverse is the rule as it is
unguestionably harder for a householder to break through than for
an ascetie, but it can be donc and has beecn done, In fact a HMaha«
rishi @f now living in Southern India says that the Vestern Path .
must be in the mldst of the cetlon of western life. It is a
matter of difference in racial character, '

Hovever, Realization does require conservation of the 1libido
or creative life~force snd the focuging of it into the Jelf. Even
Dr, Jung realizes this necessity, Complete asceticism is not
necessary for this but at lesst some desree of asceticism is.

For my ovm part I did practice an instinctive and self-imposed
arcetlcelom from the beginnine of adolescence includings quite an
exacting discipline of the emotional nature. In later years

I relares the discipline somevhat, but - the essential purpose
had been accomplished, i.e.; the shifting of the life~flow and
interect from the object to the subject. This nade postible
first the opening of the donr of mathematical understending

and Tinally the pgrect event of a year and a hall apo., Therc

igs a law in this that I have found even western mathematicians
have sometires hed to apply. Iven indulgence of an interest in
music makes a creative mathematical activity impossible. It is
all a cuestion of goling after the values which one Tinds of
most importance, One simply cannot cat his cake and have it too.
Any herdship that I cver faced wag trivial when conpured viith
the values finally realized.

Yes, T will appreciate your reading my cormentary when I have
it comnleted. Your criticisms will help me to realize a nore
obJjective view and also sce their effect upon minds quite different
in type from myova.

Lver most cordielly yours,

Franklin F. Volff



P.S. Since writine the foregoing it has come to my mind that a more
cnmplete discussion of the psycholopical interpretation of Yoga as

a technique of escape is needed. TFrom your letter I judge that you

take substantially the position of the western psychologist, and as

I must meet thils problem in my present writings, I should be glad

to avail myself of the opportunity to thrash it out with you if you

are willing to carry on the discussion.

Now there are two kinds of problems that arise in-the course of
life. One type can be solved, even though difficult, the other can
not be solved on the level where it arises. The former 1is the
genuinely intellectual type of problem which has its perfect man-
festation in mathematics but also, in peneral, in physical scilence
and in situations with which the engineering mind can deal adequately.
In such problems there are always glven or may be found enough
invariants to make possible a control of the variables that enter
into them. Solution is a theoretical possibility on the level of
the problem and so satisfaction can be attained in these cases :
without shift of level of consciousness., The other type of problem
always involves toemany variables and too few constants for a
solution to be even a theoretical, much less a practical, possibility
on the level of the problem: These are the psychological problems
that erow out of psychical tensions either within one's self or
out of the relations between one's self and other creatures, par-
ticulerly other human beings. I find, not only through personal
experience but as well through my psychological studies, that the
effort to solve these problems by the intellectual methods simply .
leads to a transformation of the problem into different terms butb
never to a genuine resolution of it. Unquestionsbly the effort to
find a solution leads to collateral results including a growth of
self-consciousness, but the direct objective of genuine solution
is never attained on the level of the problem, yet it must be
attained if Peace and real Happiness is to be realized., I find
that Dr, Jung has also recognized as a result of his extensive
clinical psychological experience that this type of problem is
essentially insoluble in the mathematical sense of solution. Hy
analysls has shown me an essentlal similiariyy in these problems
to situations that arise in the dream state. In the dream state
one may be beset by a flux of sltuations carrying a certain quality
of threat, but every ef“ort to handle the situation is off-set :
by the changing flux so that the problem simply reappeqrs endlessly
in a new shape. It 1s like the croquet game in "Alice Adventures
in Wonderland”, Now there 1s a very simply way of solving the
dream-problem. It is simply to wake up, and that means *rising to
a hipher level of consciousness?,y The problem in waking life can
be solved in the same way, by rising to a higher level of conscious-
ness where the problem ceases to exist #nd therefore is soX¥ed,

This is really a more or less profound phase of the Yogic Awakening

of the Second Birth,s I interpret the presence of these life-problems
as unmistakable demonstration of the unreality of sma sangsaric R
existence. T believe that these problems serve two valuable offices?
(a) to arouse and develop self-consciousness, and (b) to arouse .
dispust with sangsara and a yearnlng for Reality. Otherwise they
are a cheat and a snare that lead the entangled soul on in much the
way that a retreating mirage leads the thirsty desert wanderer on
and on in a fruitless search for water,

I have found no other solution of thesec problems than that of
Yogic Awakening in my own experlence, Nor through my reading and

conversation I have I found any evidence that any one else has



found a real solution in ﬁny other terms., To be sure, I have found
many who still think that the mirage is a lake and go chasing after

it throughout incarnation after incarnation, but always endlessly
failing, Perhaps as significant an effort as was ever made in this
dilrection was exemplified by Vhitmen. As he had a degree of .
Illumination his effort is more than usually significant, yet if

he had succeeded he would -never have had to write the trapie ‘

"Prayer of Columbus™, No, I see no hope whatsoever in that direction,
and so far as I know, the authorities on Yoga all agree with this,

He who tries to solve the life~problem directly is like the
man who trges to cateh his shadow. No matter how fast he goes the
shadow always keeps ahead of him, But if he turns his back upon
the shadow and walks toward the Sun the shadow will follow him as
his slave, This turning about and facing the Sun is not an escape
through weakness, but an act of shere Wisdom. It is the act of the
man who at last through the experience -of innumerable lives has
learned the uselessnmpes of chasing his shadow and-the Wisdom of
turning toward the Sun or the Eternal Self, which, in its turn,
becomes metamorphosed into Etermal Selflessness. Suoh a one has
not lost power over the shadow, but through his relationshilp with
the Light has won the only real control that there is. His con-
sciousness 1s centered above the level on which the unsolvable
life~problem arises.

The chasing of the shadow may give a one percent pleasure butb
it invo¥t¥es a 99% percent pain when all the accounts are reconged
up. Thus the essence of sangsaric life is, as Buddha said, simply
Suffering. To be sure this Suffering is valuable for the arousing
and development of self—consciousness, but beyond that barren of -
value.

You use the term *'hypnosis® in connection with Yoga. It is the
same thing I find repeated in the superficial treatment of the
western psychologista. . When will our colossal western conceit .
permit us to realize that however much we excell in mathematics
and physics, yet in psychology we are no more than babes as com=
pared with the Oriental Adepts in psychology? Jung, the most
competent of our psychologlsts, has indeed seen that in this field
we are relatively amateurs, but how many others hrve been able to -
-aee this? To pronounce a condition hypnotic is merely uttering
a word, and affords no explaination, For what is hypnotism?

Crude indeed our our western explainations. What of the enormous -
difference between an externally imposed hypnotic state, con&emned ‘
even more by the Yogls than the western psychologlsts, and the ’
self-induced samadhl where the individual has conscious control of
the state? The westerner sees in both cases only the external state
of the organism. What does he know of the inner consciousness
value? Nothing, unless he too experiments directly, and then he
will know only so much as his degree of spiritual unfoldment will
make possibles The western scientist in this field is so utterly
unreasonable and positively childish that I find it difficult %o

fo have any patience with him, In the flelds where objective -
method is valid he has done good work which I respect and value,

but when he carries that methodology over into the subjective

fleld he is utterly unreasonable and unscientifie. The only valid
selentific method here invo¥¥es introvert technique and external
observation is useless. There 1s a science of introversion as well
as of extroversion. The Orient has developed the former; we the
latters. Ve are Just about as competent in the introvert science



as en uneducated Orlental mystic would be in a modern physical
laboratory! Will the Westerner never learn true humility? Will
he cver learn that{ffie fact of having mastered external nature in
a high degree and the further fact that he has demonstrated extreme
gkill in the art of destruotion, 1t does not follow that he knows
everything better than everyone else? No, my Brother, though we
¥festerners do have our genuine exoeléeneies, vet in Lhat vast
subjective domain where the Oriental Adept excells we are no more
than children, I believe that in future milleniums there lie
- before us the possibility of uniting the best of the East and
the Vest and thus achieve gomething more than either alone has
accomplished, But this can only be done by those who have first
been pupils before the eastern and western genius and then, having
mastered essentially bnth, /combine them into superior values. But
this means that such a one /must master both Buddha and Newton '
with -Kant and Shankaras thrown in as bridges bétween these two
extremss. ,
/o

Pardon me, my Brothér 1f. T hame seemed severe., But whenever
the terms 'neurosis' and thypnosis'! are introduced to viciate
and discredit the values of Yoga or the insight of the introvert
the argument drops below the level of polite discourse and a battle
without gloves is indicated. ,This is merely a part of the
primitive brutality of the Westrn extrovert which he habitually
imployes with the introverts, I shall certainly use every
resoncee I have to protect my own people and their philosophy
from that kind of treatment. Few, if any, recognize more than I
that the philosophy must meet 1op{ca1 necesaities. But I claim .
that difference of vision or insight as between the introvert and
the extrovert give to the latter no right to fight below the
belt with 'neurosis' end thypnosis', It is no more fair than
judging muauEr western culture by the world war.

Let me thank you again for your frank discussions, I hope they
may continue., I hope they are of value to-you. They certainly
are of value to me for, among other things, they help to prepare
me for nmeeting those who will be critics, not merely of me as
a person ( a matter of small imporhanoe) but of the philosophy
which I know 1s the vehicle of the saving mannea for the human
soul whioch the West so greviously needs,
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