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San Fernando, Caslif,,
Sept. 34, 1928.

Laura L., Felver,

Chicago, Il1l.

Dear Fellow Student:

Just last night we returned from Ut. Whitney
and fcund your letter walting here., The questions you ark are of
the type which make first demand upon my attention., I do not
think that there is much which would glve one who is deeply inter-
ested in helping meke the Dhammavidya (Wisdom Religion) a living
fact in the lives of men and women a greater pleasure than see-
ing questions such aa you ask become vital in the lives of
students., When such questions arise the student is ernestly
knocking at the door of Understanding.

Knowingly or unknowingly you have asked some of the most
crucial questions which arise in the philosophy of Absolute
¥Monism., The Vedanta, which attains its most complete rational-
istic completeness in the writings of Shankaracharsa, and which
in exoteric statementg comes the nearest to the Gupta Vidya
(Secret Doctrine) of any system of thought known to the exoter-
ic scholar, leaves certain of your questions withdut & sstis-
factory answer. The reason for this is that in all questions
concerning {the Absolute (or more correctly absoluteness) we are
desling with a domain which transcends intellection as well as any
other form of relative representation. I think that this must
be apvarent when the student stops to consider that all question-
ings and answers are necessarily in terms of relative knowledge.
How then, can that which transcends all relativity be reypresented
within the relative? The really savisfactory answer to such
ultimate questions can be found only when Gonsciousness trans-
cends relativity. However, something of ap answer can be in-
dicated, and as far as I am able to do so I shall undertake this .
task. '

(1) Question:- "If all is the Absolute and the Absolute is all,
and we proceed from the Absolute and our goal is union with the

Absolute, why was it necessary for us to go forth as human atoms
to struggle for existence and suffer? .

The question exhibits one very common error in metaphysical
thinking, In the first place, while it 1s a common practice,
found even in Hegel, to use the word¥Absolute" in philosophical
accuracy we should never say "The Absolute® but rather sbsolute-
ness. The word Absolute suggests particularized individuality
such as the familiar extra-cosmic God of orthodox Christianlty,
and there is nothing absolute about that notion whatsoever.

The idea is rather that gbsouteness is the realfl nature of Being.
That is, without parts or differentiation in any sense whatsoever.
In other words, It is That which is without relstions within nor
is It related to anything without. Hence the relationship
expressed by the words "proceed from" and%attaining union with®
cannot properly be applied to absolute Being. We, or rather I,
(for in strict philosophical thinking we must drop the plural



form) never procecded from the Absoclute. 1 am Absolute Being.
Do you see the difference. The verb "to be" expresces identity,
not & relationship. The notion of “proceeding from® implies
Xtz Absolute Being standing in contraet to me, in other words,
as limited by such contrast and therefors not Absoclute. For
absoluteness is that which 1s without limitation in any sence,
The same point apolies with regard to the attaimment of union
with Xhe Absolute Being, This is not attaired nor has it ever
been loat in point of Reality. We might say that Oonsclousness
has teoome caught in a delusion, as in the case of & man plsced
in an hypnotic sleep, Such a man has not really changad himself
no matter what the hypnotic operator may make him think he is,
then the man awikens the hypnotic dream disasppears as a nirage
and simply is not. The wholeuniverse as external is such s
mirage. Realization is but the waking up of the Jiv-atman
(individualized soul) to realizing the fact that it is Absolute
Being, that 1t always wss end always will be THAT. To be sure,
from the relative point of wiew Yoga seems like & process, but
in the final state it is merely being awake and is above all
proo2ss whatsoewver, This 1s, howover, Jnans Yoga the only Yogs
capable of lesding to Nirvikslps Samadhi, the highest Samadhi or
Nirvanic Bliss.,

We have never gone forth from she Absolute Bdng ns obviously
there 13 no places outslde the All. Do you not see? Why,then,
is the struggling and suffering necessary? The answsr is that
there 18 no struggling and suffering save for Consciousness
caught in the Illusion (Maya). Ultimatély this whole proess is
&8s unregl as the mirage., TFrom the relative point of view on the
relative plane it must be deaglt with, but for him who has attained
Nirvikalpa Samadbi it simply is not. Such a one is absolutely
liberated abhd bound by no karme whatsoever just as & man waking
out of & dregm in the midst of seemingly the most important
action is unbound from that action on the waking pleme.

We have & habit of predicating pUrposiveness of xhe Absolute
Being elither dlirectly or by implicsation in our gquestions and
hence would limit absoluteness by a relationship., Purpose has
to do with finite or limited Consciousness, John Smlith may be
actuated by the purpose of seeking somthing beyond what he has
now, But That whioh is All can obviously seek nothing beyond
itself and hence can have no purpose. 1In the. absoluts sense,

- then, the Universe is not the expression of Purpose. 1In this
sense there is no such thing as galning knowledge and experience
as you 80 well ses, When Oonsciousness is moving in relativity
one may very yroperyy see a purposive relgtionship between one
part snd snother, But there can be no purpose in That which in
Its very Nature is beyond relationship. All that we can know
gbout Absolute Being is that IT IS. The Universe is but a
description of its refleoction or Maya. The only reality 1s THAT,

If we step down to limited Consciousness we may speak of .
experience leading to knowledge and individualisgtion. But at.
the same time thet this is relatively true there has besn no
process of experiencing, of acquiring knowledge or indiwudlization.
The resolution of this seeming process tranecends intellection,
xiz 1s found only in the realization of Self-Knowledge. Go within.



*If we were (at one time?) one with the Absolute” etc., That
question mark is one of the moat significant things in your letter.

.zge past tense s wsholly impmoper s Absoluteness 18 wholly above
m' .

Is expverience necessary? WwWell 4t is until we wake up, Then
finding that we are 81l in a4ll then experience becomes but a dream
out on the periphery. It is unwise, however, to foroe any body's
awakening., And we need not worry for not even the humblest nor

megneat of creatures is cutside the Absolute Being or ever can get
out.

(3) Question: "How could the Absolute separate 1tself and why
wogld It send part of itself forth to struggle for existence and
suffer?®

The answer is implied in the above. Separation implies
relationship, Absoluteness is non-relativity. There i1s mo
separsticn in reality.

(3)"¥hat are the semen principles of man, whst are they made up
of snd vhat 1s their function and WHY?' .

This is a question within relativity and it with its answer is
relatlively resl though mearinglyss from an absolute state ags point-
ed out above.

~ The seven principles with approximate English equivalents ars
as follows:

1. Atman - The SELF, pure subjeotivity, pure Spirit or Purusha
considered as power of being aware., It is one and
individible, birthless, deathless and changrlses, I
am Atman. Atman 18 one with Parabrazhman.

2., Buddhi ~ Spiritual Soul. The vehicle of Atman. It is the
principle of Discrimination. Through Buddhi only
are we enabled to make the determination of true and
not frue. Alman is pure knowledge. Budd i is that
knowledge enrobcd in Discrimination. Buddhi 1s the
feminine agspect of Atman and with Atman, from which
it is insepsrable, it formse the lMonad or pllgrim
which proceeds frometsrnity to eternity.

5. Manes - Higher or abstract ¥ind., The Human Soul or re-
incarnating Ego. This i1s the Son or Son*dzughter as
it is adnrogyne. Responsibility for fallure or sucs
cess in Life lies with Manas, It is the form of
knowledgs but is not knowledge. It forms the reasons
pro and con but by itself cannot makc the determinstion
"So and So 1s true or not true®. The indissoluble
union of Buddhi and Uanas is the birth of the Christ
in the individual,

4, The above Three from the higher triad. The Trinity in the
: ¥icrocosm.

4. Kama-Manas.- Mind led by Desire. Not another kind of mind than
' Mangs but a refelotion of the latier. This is the



Raja of the senses referred to in the "Voics of the
gilence®, The ordinary use of nind 1s Kama-Manas.
vhen we think to accomplioh g personal end it is
Kema Menas that is working. It is this mind that
nuzt be destroyed, that is made quiesemnt in Yogs.
It then refdecots from within or abowe rathlor than
from the senses below., It is the only aspect of the
lower man that can be tsken up into tho trinity and
~attelin conditional immortanlity.

5. Kama~Rupa ~ Desire Body. The vehicle of desires and emctions.
This is the red principle., It 1s herc that man
reaches his depths, though sublamated it becomes
aspiration and thus personal desire becomes Desire
impersonal. This, combined with the Life principle
becomes the Subtle Body (Shuksma Sarira), Indep-
endently active in life only in the case of the
few who have gone through the necessary tralning.
Students of the keys will understand this.

8, Prana - The Life Princivie, 1In one sense the refidotion of

- Atman on the terrestrial plane, The particularized
refddcotion of the One Life or Jiwva. It is vitsl ‘
electricity. The noumenon of gross electricity.
The leawing of the Prana is the death of the body.
Control of the Prana in certain forms of Yogs traine
ing is used to lead to certain lower forms of Ssmadhl.

7. Linga Sarira -~ The Vitasl Body, or vehiecle of Prana. As elec~-
tricity must have a vehicle, as a wire, to con-
trol its directed psrticulsrized use, so there
must be a vehicle of the universal Blfe TPrine
ciple in the particuler living form. This does
not leave the body, except for very short dls-
tances, and retaining connection, safe in death.
A%t death it shortly disintegrates. May bs seen
gometimes in eem@tarjse over graves under the
right conditions, ‘

The last four constitute the Quartinasry of the ¥ortal,
versonal man. '

The sbove was an esoteric classificstion until the last quarter
of the 19th century when the cycles were right for giwing more
cocult knowledge to the world than in known historyl The atudent
of Yoga and occultism will find this colgssifioation of incrsasing
importance., It affords s Rey to races, rounds, gloles and cyoles.
Bear in mind the Miorcocoem is a3 refgdction of the Macroocosm.

There is a four-fold Vedantic classification which in renlity
does not contradict the above. This olassification 1s of Vehicles
which may be used by the Atmap independently. Thus Prana, Linga-
gsarira and the Sthula~sarira.(gross physical body) are all called
Sthula Sarira or the gross physlgcal vehlcle since these three are
inseparsble as vehicles of action. Second, there is the Suble
Body (Shuksma 'Sariria) corresponding approximately to Kama Rupa
which may be used as a wvahicle of action independently of the
gross body. Third thers is the Karana Sarira (Causal Body)
corresponding to Manas which is also An instrument of action
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for the Apdept independent of the Subtle and Groes bodies., Final ly
there ig the Atman corresponding to the state of consciousness of
the highest Sgmadhl. As you may sec the classification serves a
differecnt purpose and no real contradiction is involved., Further
it is more exoteric and could be found in written works while

the sewen-fogld remained esoteric. . ‘

This basic teaching has been preserved for untold ages in s
centrai group in which 1t is maintained in its pristine purity.
It may e found more or less elsewhere btut generslly has losi
its purlty op other elements coming in and some being dropped
out as in the Kaballa. Un$il the student has goquired his
orientation it is not well to read all books on this subject
g8 the result is agpd to be confusion. The ground sgources in
English are the "Seoret Docitrine” and the "Mahatma Letiera®,
but these are heavy works for begimning students, Reliable
introductory statoments ate; W.Q.Judge's "QOcean of Theosoprhy”,
and H,P.B.!'s "Key to Theosophy”,

(4) Question: what ia Soul] what is Ego? What is Spirit?

At first this diwvidion often confuses, but Self-anslysis
will show a place for all of it., First of sll Spirit 1is that
which is birthless, deathless, changeless,Onad indivisiable,
I am Spirit (Atman). Spirit is never an objeot of Conscious- -
ness 28 it is the Subject to all Conmsclousness. It is pure
subjectivity and can never be observed as observation involves
8 distinct point of obasrvation. That point is Spirit. Spiris
is the SELF, It is never plural., The word "spirits” is a wholl ¥y
different word. (The confusion here lies in the utter inadequaoy
of the Engiish langusge. In the Gita, for instr~nce, there are
some seven or eight words in ths Samsorit all translated "Spirite
becauce there is no other word to serve in English.)

The Ego is thalt which says "I am I and no one else®, It is
the sense of separated self-identity. The pversonality is the
personal ego , called in the "Voice of the Silenoe”, the Non-
self. This is borm and dles with each body. It does not
re~incarnasie, The Higher Ego or Manas is the basis of indiv-
iduality. It porsists from incarnation to incarnation. 1In the
®*Yyoioce of the Silence" it is called the Self, while in contraet
Spirit or the ONE is written SELF. The Self incarnates and grows
or degensrates. The SELF knows neither growih nor degeneration
as it 1s in no sense subjeot to process. There are many Self¥e
or Egos, There is ONE SELF, and 1 sm THAT. .

Soul is tho wvehicle of Spirit, Only through s vehicle does
Svirit become manifest, Soul is thus the enrobing or universsi
feminine principle. Soul has three aspeots, as Spiritual (Buddhid
Human (Higher Manas) , Animel Soul (Kams Rupe). Scul also azimx
stands intermediats hetwsen gross body and Spirit. It -is the
Anims Mundd, the Ower#Soul of the World. Soul and Ego may be
the same thing from a different aspect ss Higher Manas iz both
Higher Ego and Human Soul. Soul carries the idea of enrobment
or form in gensric sense while Ego 1s the scnee of *I* in
contradistinction to tkex others. The SELF is % without oon-
tradistinesion, '

(6) Do you know of any book or dictionar
Yy which gives Sanecrit terms
and what they mean with the proper pronunciation of the terms? ’
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I am lcoking for something satisfactory .of thies kind mpself.
There sre llmited sources. The best is H,P.B.'s Glosasry of
Theosophical Temms, but it inoludes Greek, Kabalistic and other
terms as well as Senscrif. _In the back of Dr. Paul Deussends
"System of the Vedanta" <there is s glossery of Saneorit terms
used in tke Vedanta., For the most part as terms occur in the
Secret Doctrine, The Serpent Power snd other works of Avalon
ond edbewhere they are translated in one place or another. You
will find, bowever, just as is true of western yhilosorhers,
that the sawre term hes a different mesning when used by different
schools of thought. Except to one of scholarly training this is
apt to be confusing. I should advise staying with H.P.B.'s
Glossery and the Seoret Doctrine.

The becouing femliliar with Sensecrilt terms is good practice
a8 they carry a masiramic wvalue which English does not and you
will find also a diffesence in meaning whioh is not carried in
the Lngflish eguivelents but which will grow in your oconsciocus-
ness §8 you use the terms, Remeinker, Sansorit is the Devanagarl
or the langusge of the gods. 1In other words, it is the language
given by those who are guiding the evolution of hummity. It goes
back, cven, of the Indo-Europesn group to which we helong as 1%
came to us from the Fourth Root Race, the Atlsnteans.

It 1s hardly worth while itrying for accurate spelling as
scholars are not sgreed on phonetic equivglents. gThus Shankara
is somstices spelt with an 78", sometimes & *G" and sometimes "Sh¥,
Correct pronunciation is not possible for the aversge western
throat, but it is possible to choose between fair snd outrageous
pronunciation. - If I come aocoross a satisfactory lexicon I shall
let you know of it%. '

(8) Question: "If we are_all One WHY the difference in us, WHY
are some good and some Bad?® why if we are all one in essence
and the thing we are working for is to realize union with gil,
why the necessity of rhysiozal bodies since they are the thing
which separates us from this unity or rather from the realiza-
tion of this unity? 1If we ars already one in essence why all
this fight, etruggle, paln and unbappiness which we go through
in physiocal bodies?* o

The realization of how the ONE 1s also the many without having
sacrificed Its oneness is one of the basic keys to the understand-
,ing msgm of occultism, As indicated above this problem can never
" fully resolved within a concept as it involves transcendence of
[ relative representation. Bear in mind that the whole Universe is
,? eimply the Msya or reflection projected by the SELF or the One
-, Reallty. Consciousness c¢aught in the Maya takes relationship and
¢ muldiplicity as real. So long as Consciousness fakes this as
- Teal he must deal with it accordingly and perform his Dharma (duty)
in life. ILiberation means the realigation that I produced this
Universe just as my dreams ars the produotion of my own thought.
Good and had are only relatiws. The Brahman realized man looks
alike upon both just as when we see g play we do not condemn the
actor who plays the part of a villain nor do we pralse the hero
for his great wvirtue. We see actora in both. So alsc the SELP-
realized man sees simply the SELF or Brahman in all who play a

part on the screen of Life, It ig all wrong to. think of our lives



as due to an extarnal constratnt. We have produced sll our con-
ditions and in our inner oconsciousness, in Sel¥ Knowledge ws will
find the solution of the problem. ueditate on these problems and
yot will find the answer growlng in consclousnessa, You will find
that part of it can never be writtem or spoken and you will azlso
¥ind that the part vhich can be written and apekem is to be founi
in many plsces, ~ ,

(?) Question:- *Who was the greatest, Buddha or Christ?®

The followers of evary religlon tend to regard some one of the
great Teachers as the grestest of all and that one is looked to
espsciglly in their own chosen religion. 1I% is w2ll to not lay
too much stress upon this point, for azny Self-realized man is a
mountain peak for those who have not climbed that high. It is
better to put the time in climbing rather than waste it upon
controverasy as to whioh pesk is the highest, when one gcts up
toward the top then he can sce, Often the nesrer and smsller
peaks hide the lorger more distant ones. fThat ie & matter of
perspsotive, Any reak reaches abowe the plzne of common animal
consciousness, 80 it is well for sach one to ¢limb the pesk to
wiich he is attractcd, fThe important point ie to olimb and let
the other fellow climb 28 he choosed.

Ae to 8 more specific answer of this question T will place the
problem before you. Study the portlon of the Hshatma Letters
dealirg with the Buddha and put together what is hinted there
as woll as ssid explicidily., Aleo study the Voice of the Silence
espedbnlly the edition gotten out by the Chinese Buddhist Research
Society (1937). (¥= sold several copies of this vhile in Chicago)
i refer vou esreciully $o the editorial notes and comments in the
back, One thing %o bear in mind is that we know Gautama wss also
Shankara snd Teon-khe-p8 and also had other forms, He oherished
espeically the Path of the Secret Heart and outlined the discipline
for that. Use your intuition.

You are right in regsrding the words ¥"Christ® and BBuddha®" as
not werely personal. One is from a gréck word "Christos” and the
other Sanscrit, There is no importent differsnce in their meaning.
Those who have attained Christhood or Buddhashood are c¢alled Christs
and Buddhas. Those who have sttained full reslization of the SELF
maey be called Christs or Buddhasm,

(8) Patth in re3ation to the keys.

It is not necessary that one should cultivate a blind faith in
the working of the keys., As I have emphasized over and over sgain,
perform the technique as given then note the resulis. Then the
student i8 in s position to give intelligent confidence. Intsllig-
ent skepticism is better than blind falth. This is not a matizr
of New Thought paychologising though some interprst it that way.
There is no more imvortant part of the techmique than the bulldipg
of detachment for the thing desired. Use the key then renounce 1%,
leaving all to the Law. I% is no% the asssrtlion of a separated
personal demand, but action from the impersonal level of the OM.

May every good attend your wondertdl efforts,



